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INTRODUCTION. 


ET MONGST ſo many, and ſo end- 
/ Diſputes, Feuds, and Ani- 
wmoſities about Religion, that have 
7% miſerably difturb'd the Peace of 

——— Mankind, and render'd almo#t to- 
tally ineffectual that great Precept of Mutual Cha- 
rity, or Benevolence, which the Meſſrah. ſo ſtre- 
nuouſij inculcated, and declar'd to be the very 
Badge and Charatteriſtick of his Diſciples ; each 
Party aignifying with the ſpectous Title of the Ca- 
tholick R . ſuch Syſtem, or Set of Notions, 
Modes, and Faſhions, as their own particular Edu- 
cation, Self- Intereſt, or Caprice hath recommended 
to their Option ; and then with all the Violence, 


Outrage, and Fury that biggotted gal, and par- 


7 tial Prejudice can inſpire, tyranically impoſing the 
ſame upon the reſt of Mankind, as religious Duties, 
of Catholick, or univerſal Obligation; branding, 


perſuing, 
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perſuiug, and maltraiting, as Enemies to 
whoever doth not implicitly ſubmit to the Dictates 
of Man, and blindly come into all their Sentiments 
and Meaſures, as into the Cauſe and Intereſts of 
Heaven; mutually declaring the Notions, Modes, 
and Faſhions of each other, to be odious and de- 
teſtable in the Sight of God, and worthy of the 
moſt rigorous Puniſhments and Severities ; under 
the Pretence of God's Cauſe, perſuing their own 
ſelfiſh Ends, wrecking their own Hatred and Re- 
venge upon whoever dares gainſay, or any wiſe op- 
poſe them; to the great Scandal and Diſprace of 
Religions ſacred Name: Nevertheleſs, it ſeems 
to be generally agreed by all Parties, that there is a 
genuine Catholick Religion, tho they can't agree 
where to fix it; and that there are ſpurious and 
corrupt Religions, tho no Party will acknowledge 
what themſelves eſpouſe, to be 5 each Party ſtre- 
nuouſly aſſerting ſuch Syſtem as themſelves eſpouſe, 
to be Genuine, and juſtly Conformable to the Primi- 
tive, or fir State and Standard of the Catholick 
Religion, boaſting the Antiquity, and urging that 
Antiquity as a ſure Argument of the Genuineſs of 
what they profeſs ; and charging all other Parties 


with Innovation and Variance from the Prototype, — | 


or genuine Original. To ai finguiſh therefore, 
what is the Genuine, Pure, Undefil'a, or Unmix'd 
_ Catholick Religion, from what is Spurious in it- 

ſelf, or Corrupted by heterogeneous Mixturas : As 
it is an Enquiry of tha utmoſt Importance to the 
Welfare of Mankind, ſo doth it require a juſt 
Freedom of Thought ; a Mind free ana 1 g 
am 
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om all Partiality, Prejudice, or Prepoſeſſion' 3 
15 will with equal Ne, c Sees — In- 
difference, examine, weigh, and allow the full Scope 
and Force of Reaſon to the Arguments of every 

Side alike. RS bod of boat fach E 
AS to the Method of going about ſuc airy, 
in order to decide and 2323 what is the wk 
Catholick Religion, and what not; "tis certainly 
requiſite, firſt, to conſider, what is the true Senſe 
and Meaning of thoſe Words, Religion, and Ca- 
tholick ; and then to (ee if there may $f) be 
found any ſteady, irrefragable Rules, or Principles, 
by which, as by an allom d Standard, we may eſſay, 
try, and certainly prove, what is Genuine Religion, 
and what Spurious ; without which, that Queſtion 
muſt remain for ever undetermin'd and unſettled ; 
and without which there never can be any convictive 
End, or Deciſion, of any Controverſies whatſoever. 
AND as to the Point of Antiquity, it will be 
requiſite to conſider in their reſpective Order the 
ſeveral States of Religion, according to its jeveral 
Stages in the World. As in the firſt Place, what 
was the Original, Primitive, or firſt State of Reli- 
ion in the moſt early Ages of Mankind, before the 
Jofiration of Heatheniſm, or Idolatry. 2aly, 
The State of Religion under the Predominance of 
Heatheniim, or Idolatry. zal), The State of 
Religion under the Moſaick O Economy. And, 
Ahh, The State thereof under the OEconomy of 
the Meffiah. That by comparing the one with the 
other, we may ſee whether Moſes or the Meſſiah, 
aid ſet up, or inſtitute any new Religion, or only 
reform 
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reform and reſtore, or continue what was from the 
Beginning. Now as to the Senſe and Meaning of 
the Word Religion in its proper and original Ac- 
reprazion ; dis as follows, viz. 


E SS A V. Oc. 


 ELIGION is a ſettled In- 
W tent, or Diſpoſition of the 
| Mind, to obſerve duly, in the 
Condu& of our Lives, ſuch 
Rules, or Precepts, as we be- 
lieve were enjoin'd us by our 
Creator ; with Regard to thoſe Rewards and 
Puniſhments that we believe to be annex'd by 
him to the due Obſervation, or Violation of 
thoſe Precepts. 

II. Tris ſeems to be a juſt Boundary, or 
Definition of the Senſe and Meaning of the 
Word Religion, according to its proper and 
original Acceptation, as a Habit, or Diſpoſi- 
tion of the Mind, viz. a Habit of Obedience 
to the Will, or Precepts of our Creator. As, 
on one Hand, there ſeems to be no room to 
object, that this Definition is too large and 
comprehenſive, as including more than is im- 


B ply'd 


[2] 


ply'd by the Word Religion; ſo neither, on 
the other Hand, is there any Reaſon to think 
it too narrow, in vows reſtrain'd to the Pre- 


cepts, or Will of the Creator only ; the Duty 
of Obedience to human Precepts, or Ordi- 
nances, being, by no Means, to be placed in 
the ſame Level with the Duty of Obedience 
to the Commands of our Creator : Nor can 
any human, Precepts, or Ordinances, be of the 
ſame Obligation with thoſe that are divine. 
Obedience, therefore, to the Will, or Pre- 
cepts of our Creator, is the genuine Senſe and 
Meaning of the Word Religion, in its proper 
and original Acceptation : But as the Will, or 
Precepts of God, are the proper and immedi- 
ate Object of our Religion, or religious Obe- 
dience; fo, by a very uſual Allegory, the 
Word Religion is often taken for thoſe very 
Rules, or Precepts, which are the proper Ob- 


ject of Religion: Upon which latter Accepta- 


tion of the Word, the Queſtion ariſes, W hat 
is genuine Religion, and what ſpurious ? viz. 
What are thote divine Rules, or Precepts, 
which are the proper Object of our religious 
Obedience ? 

HI. As tothe Word Catholick, that means 
univerſal, or what admits of no Exception; 
and, as apply'd to Religion, it denotes ſuch 
Rules, or Precepts, as, by God's Will, are of 
univerſal Obligation upon all Perſons, in all 
Places and Times, without exception of an 
Perſon, Place, or Time whatſoever ; and which 


ES 


Catholick, or univerſal Rules, or Precepts, 
ſtand in Contradiſtinction to ſuch limi 
occaſional Precepts as God may have enjoin 
to ſome particular Perſons, relating to ſome 
particular Purpoſes and Occaſions only; which, 
therefore, were not by God's Will deſign'd for 
Rules of Catholick, or univerſal Practice, or 
Obligation, but had Regard to ſome particu- 
lar Perſons, Purpoſes, and Occaſions only. 
By the Catholick Religion, therefore, is meant 
only thoſe Rules, or Precepts, and thence 
emerging Duties, which, by the Will of God, 
are of univerſal Obligation upon all Perſons, 
in all Places and Times, without any Excep- 
tion whatſaever. So much for the Meaning of 
the Words Religion and Catholick. 

IV. Now, in order to find out ſome ſelf- 
evident, demonſtrable, or, at leaſt, uncon- 
teſted Propoſitions relating to the Matter in 
Queſtion, for Rules, or Principles, of ſuch 
ſteady and irrefragable Certainty, by which, 
as by an eſtabli{h'd Standard, to examine, try, 
and decide what is the genuine Catholick Re- 
ligion, and what ſpurious : It may be proper, 
for that Purpoſe, to conſider duly the ſeveral 
Natures of thoſe Two principal Relatives of 
the Catholick Religion, viz. the Nature of 
God, its Author, and the Nature of Man- 
kind, its only Subject; and from the Contem- 
plation of their reſpective Natures, ſee if there 
may be found any ſufficient Grounds whence 

to infer, with any Degree of Certainty, what 
B 2 might 
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might be God's End, or Purpoſe, in the Inſti- 
tution of the Catholick Religion, or in lay ing 
any Catholick, or univerſal Rules, or Com- 
mands upon Mankind, whereby to regulate 
and direct the Conduct of their Lives ; in or- 
der, that by the Contemplation of that End, 
or Purpoſe, we may be enabled to judge of 
the Suitableneſs of the Means ſuppos d to be, 
by God, addeſtined and directed towards that 
End, or Purpoſe: And that by comparing the 
ſuppoſed Duties of the Catholick Religion 
with its Three principal Relatives, viz. with 
the Nature of its Author, with the Nature of 
its Subject, and with the Nature of its End, 
or Purpoſe : And ſeeing how far thoſe ſup- 
poſed Dutiesare agreeable, or repugnant to the 
Nature of thoſe Relatives, we may be enabled 
to judge which of thoſe ſuppoſed Duties are 
really genuine Duties of the Catholick Reli- 
gion, and which of them ſpurious. 

V. As to the Nature, or Eſſence, of God, 
he is generally, if not univerſally, allow'd to 
be an intelligent, all-wiſe, eternal, immuta- 
ble, omnipotent, independent, ſelf ſufficient, 
all- perfect Being; from whoſe Power and 
Wiſdom the whole World, and all Things 
therein, received their Form and Being; 


- whence he is call'd the univerſal Father and 
Creator of all Things, and towards Mankind 
infinitely benevolent ; which laſt Attribute is 
variouſly paraphraſed in the holy Scriptures : 
Sometimes by the Words infinitely good, gra- 

cious, 
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cious, merciful ; the God of Love, a tender 
and indulgent Father, and the like; Mankind 
being ſtil'd, in a peculiar Manner, his Chil- 
dren, as being, after his own Likeneſs, en- 
dued with the Faculty of Reaſon, and there- 
by enabled to trace and know their Creator, 
and to diſcern *twixt Moral Good, and Moral 
Evil; and which Attribute of his Goodneſs, or 
Benevolence, towards Mankind, ſeems to be 
the darling Attribute in. which he takes moſt 
Delight ; and from which doth ſpring, and 
on which are grounded theſe his other Attri- 
butes relative to Mankind, viz. his Veracity 
and Juſtice. 8 
Vl. Tusk eſſential Attributes, or Arti- 
cles of the divine Eflence, ſeem to be uncon- 
teſtably agreed to by all who do allow the real 
Exiſtence of a God; and tho? tis commonly 
ſuggeſted, that there be Men, and thoſe of 
acute Apprehenſion, and penetrating Judg- 
ment, who doubt, or disbelieve the real 
exiſtence of a God ; yet, upon mature Con- 
ſideration of the Matter, twill appear ſome- 
what hard to come into that Suggeſtion: Tis 
lainly ſuppoſing them, at the ſame Time, 
— clear - ſighted and ſtark- blind, both acute, 
and alſo ſtupid to the laſt Degree. For, 

VII. Sur pos a curious Piece of Clock- 
work, with great Variety of Motions, were 
ſhew'd to ſome Indian, or other Perſon, un- 
acquainted with ſuch Works of Art, the va- 


rious Purpoſes, to which theſe Motions an- 
ſwer'd 


64 


ſwer d reſpeQively ; and alſo the ſeveral 
Springs, Wheels, and Checks, by which theſe 
Motions were excited, meaſur'd and controPd 
preciſely to theſe reſpective Purpoſes, diſtinct- 
ly indicated and explain d; might he not rea- 
ſonably conclude it to be the Work of ſome 
very skilful Artiſt ? Or, perhaps, thinking it 
above the Art of Man, he might ſuppole ir to 
be the Work of ſome intelligent Being, of 
more Skill and Power than Mankind was ca- 
pable of? This he might reaſonably ſay, and 
we reaſonably expect from him: But, ſhould 
he, on the contrary, ſuppoſe theſe Movements 
to be form'd and adjuſted fo exactly and har- 
monioully to thoſe Purpoſes, by ſome caſual, 
random Conflux of Matter, without the Di- 
rection, or Diſpoſition of any intelligent Being, 
how rediculous, and abſurd, ſhould we think 
fuch a Notion; and how groſsly ſtupid ſuch 
a Perſon's Intellectuals? 

VIII. Fur THER, ſhould a Man ſee a 
Gameſter's Dice, upon Occafion, riſe Twenty, 
Forty, a Hundred Times together, uniformly 
the very ſame Caſts, all preciſely for his Pur- 
poſe ; or ſee the Number of his Caſts, upon 
a Wager to ſuch Purpoſe, riſe and fall orderly 
in regular Sequences ; or ſee him always have 
a ſpecial Caſt to ſerve his Turn; and yet ſuffer 
himſelf to be perſwaded, that theſe ſo regular 
Events were all meerly fortuitous and caſual ; 
all fair Chance, without any Artifice, or Me- 
nage; ſhould we not juſtly eſteem ſuch a yy 
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E 
fon a ridiculouſly filly Oaf, admirably qua 
fy'd to be a compleat Cully and a Bubble : 

IX. YET, how much more ſtupid" and ab- 

ſurd are thoſe Notions, which ſome'impute to 
Perſons whom they ſtile Atheiſts, and yet al- 
low em to be Perſons of Learning and Saga- 
city, of abſolute Freedom of Thought, and 
ſubtle Judgment? Are not the OEconomy 
and Adjuſtment of the Parts of even Vegeta- 
ble, and much more of Animal Bodies, infi- 
nitely more curious than any Clock-work, or 
other Product of human Artifice and Skill? 
How great is the Vafety of Parts? How cu- 
riouſly organiz d? How juſtly accommodated 
to their reſpective Ends and Purpoſes? How 
fine and ſubtle is the Structure of the Minuter 
Veſſels? What Eye can trace? What Senſe 
diſcern thoſe infinitely ſlender Veſſels that con- 

vey and ſup ly Nouriſhment and Growth to 
the Coats of the Capillary Arteries and Veins ? 
How curiouſly arc the Stomach, Mouth, and 
Bowels, fram'd and fitted for the Confection 
and Defecation of the Chyle, or Pabulum of 
the Blood? How well the Heart, the Lungs, 
the Arteries, and Veins, are adapted for the 
mixing, and converting into Blood, the Chyle ; 
and for convey ing, and circulating that com- 
mon Principle of Warmth and Nouriſhment, 
the Blood, in regular Periods thro' the whole, 
and every Part of the wonderfully pervious 
Fabrick ? How admirably curious are the 
Valves, or Sluices, with which the Blood, re- 
turning 


SY 
turning towards the Heart, is ftay'd from 
regurgitating *twixt the Vibrations of the 
Heart, and thereby enforc'd, ſometimes, even 
perpendicularly to aſcend, and keep a fteady 
Courſe ? How admirable is the Force of that 
main Spring of Life, the Heart ? How admi- 
rable the Reciprocation of the Lungs? How 
admirable the Texture and Diſpoſition of the 


Brain and Nerves ? How curiouſly contriv'd' 


for the ſecreting and diſpenſing, thro* the 
whole animated Syſtem, thoſe Principles of 
Senſe, and voluntary Motion, the Animal Spi- 
rits? Ina Word, HowJuſtly are all the Parts 
and Organs of the whole animated Machine 
adapted to their reſpective Functions? And 
how nicely are thoſe various Animal Functi- 
ons complicated, and accommodated, ſo as not 
to interfere, but even mutually to aid and aſ- 
ſiſt each other? 

X. Cax all this Harmony of Pu 
and Means, ſo curiouſly adjuſted ; repeated 
thro' ſo many Periods of Time in each In- 


ſtance; and propagated uniformly thro? ſo 


many Inſtances; (each Animal and Vegeta- 
ble repeating, thro* ſo many ſucceſſive Ages, 
the Preſtine Reſemblance, Form, and eſſenti- 
al Properties of its reſpective Prototype, or 
Specie;) Can all this manifold Regularity, 


and perpetual Uniformity of Nature, be im- 
puted to meer blind, random Chance, with- 
out the greateſt Abſurdity of Reaſoning? No 
certainly, no Man of common Senſe, who 
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will freely and impartially think and reaſon 
upon Nature, can believe, that thoſe Means 
could be ſo juſtly, and fo conſtantly adapted 
to ſuch Purpoſes, without the Diſpoſition of 
ſome intelligent Being ; and that too, of Pow- 
er and Wiſdom infinitely ſuperior to thoſe of 
Man; for, even the wiſeſt Man is fo far from 
being skill'd, or able to diſpoſe the Organiza- 
tion of the Child he begets, that he neither 
can determine and controul, nor even guels its 
Sex, till it is actually form'd, and excluded 
from the Womb; which plainly proves the 
Exiſtence of ſome Being, or Beings, of ſu- 
perior Power and Skill than Man: And from 
the conſtant Uniformity of each ſeveral Spe- 
cies of Beings in the World, thro? all ſucceſ- 
five Ages, without any eſſential Change, or 
Alteration, doth obviouſly ariſe a convincing 
Argument, that they are all, and ever were, 
the Work of One, and the ſame ſupreme Ar- 
tilt, without the Controul, or Check, of any 
other (whether Superior, or Co-ordinate) Be- 
ing. Now this ſupreme, intelligent Being, 
ſo infinitely ſuperior to Man, in Power and 
Wiſdom, who hath made himſelf known to 
Man, not only by his reveaPd Word, but even 
by the Gift of Reaſon, or the Light of Nature; 
this Being is what we ſignify by the Name of 
God. Hence, we may juſtly conclude with 
the Pſalmiſt, that he is not only in the Moral, 
but alſo in the Phyſical and Literal Senſe, a 
Fool, whoever fays in his Heart, There is no 
C God ; 
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God; and likewiſe, that Atheiſm is by no 
Means a Conſequence of Free-thinking, and 
impartial Reaſoning, but the direct contrary. 
XI. THe Exiſtence of a Deity being thus 
evinc'd; in as much as he doth, in no wile, 
depend, either as to his Exiſtence, or as to his 
well-being, on the Will, or any Acts of Man- 
kind ; Man being neither capable of adding 
to, or detracting any the leaſt Little from his 
Power, or Beatitude. Thoſe his Attributes, 
which relate to Mankind, and on which is 
grounded all Religion, viz. his pure and diſ- 
intereſted Benevolence, or Love to Mankind, 
his impartial and unbyaſſable Juſtice, and his 
unblemiſh'd Veracity, may, by Courſe of 
plain Reaſoning, be ſtrongly inferr'd: For, 
as the only Principles, Motives, or Cauſes of 
Malevolence in one intelligent Being towards 
another, are Hatred and Envy ; and as the 
only Grounds of Hatred and Envy are the 
actual Suffering, or the Fear of Harm, or Ri- 
valſhip; ſince God can neither ſuffer nor fear 
any ſuch Thing from Man, tis pla in he is in- 
capable of any Principle of Malevolence to- 
wards Mankind; from whence tis neceſſary, 
that the Diſpoſition of God towards Man muſt 
reſt on One of theſe TWO Alternatives, viz. 
meer Indifference and diſregard, or pure diſ- 
intereſted Benevolence : And as, on One 
Side, ſuch abſolute Indifference and Diſregard 
to the Welfare of Man, ſeems very little 
agrecable to the Care and Skill impended on 
his 
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his Formation; fo, on Yother Side, Man's 
Capacity of Happineſs and Miſery, beyond 
all other Creatures, (as being capable not on- 
ly of Senſual, but alſo of Contemplative, or 
Rational Joys, Felicities, and Griefs) ſeems to 
denote him form'd to be the propereſt Object 
of the divine Bounty and Compaſſion. And 
as from God's infinite Wiſdom, or Omniſci- 
ence, it plainly follows, that he can by no 
Means be inveigled, or deceiv'd ; fo, from his 
Omnipotence, and Self- ſufficiency, doth it 
likewiſe follow, that he is incapable of being 
tempted by any Baits, or Allurements, by 
Hope, 10 Fear, by partial Love, or Hate, to 
corrupt his Juſtice, or to violate his Truth. 
So much for the Nature and Exiſtence of the 
Deity, the Author, or efficient Cauſe of Reli- 
gion: Next comes, in Courſe, to be conſider'd, 

Man, the adequate Subject thereof. Now; 
XII. As to the General, or Animal Nature 
of Mankind, by which he is capable of Plea- 
ſure, Eaſe, and Pain; by which he is indued 
with an Inſtinct, or judicial Faculty to diſcern 
what is Phyſically Good, and conducive to the 
Welfare of his Body, from what is Phyſically 
Evil, or hurtful thereto ; by which he is pro- 
vided with Appetites to incline him to what is, 
in that Kind, Good; and to decline what is in 
that Kind, Evil; and with Paſſions to enforce 
theſe Appetites, and excite the other Faculties 
into Action ; all theſe Faculties Man has in 
common with other Animals: But, beſides 
C2 theſe, 
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theſe, Man alone is endow'd with Reaſon, 
a judicial Faculty, capable of diſcerning Moral 
Good and Evil. This is the Faculty, in Re- 
gard of which, Man is faid to reſemble his 
Creator, to be made after the Image of God ; 
(for no Man, ſurely, will fancy that God re- 
ſembles Man in Limbs, and Features, or che 
like ;) this is that Conſcience diſcerning Good 
and Evil, that Light of Nature, by whieh 
Man is inform'd, and made conſcious of Mo- 
ral Duties, even without the Direction and 
Impulſe of divine Revelation, or human 
Laws : *Tis this Faculty alone by which Man 
is capable of knowing God, and learning of 
his Will: *Tis thro” this alone, that Mankind 
15 capable of the united Strength, mutual De- 
tence, Aid, and Comfort of civil Society: 
*Tis thro” this, that all other Animals become 
ſubſervient to Man: Thro' Lack of this alone, 
all other Animals are incapable of Religion, 
or Moral Precepts : And thro' this alone it is, 
that Man is capable thereof; Reaſon, or Con- 
ſcience, being the only religious Faculty of 
Man. As Religion is the higheſt Duty, fo 
is Reaſon the higheſt Faculty which God 
has given Man ; and between which there 
is ſo ſtrict a Relation and Dependance, that 
Reaſon is plainly the formal and immedi- 
ate Subject, the very Baſis and Ground- 
Plot of Religion: Without Reaſon, no- 
thing, not even the Species oft Man himſelf, 
being capable of Religion. So much, as ” 

| the 
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the Nature of Mankind, with Regard to 
Religion. 

XIII. As to the Third Relative, viz. the 
End, or final Purpoſe of Religion ; from the 
Contemplation of the reſpective Natures, or 
eſſential Attributes of God and Man, it may 
be firmly concluded, that in inſtituting Reli- 
gion, the ſole and adequate End and Purpoſe 
of the Creator, was the Sake and mutual 
Welfare of Mankind in Society : For, firſt, 
as God is an Intelligent All-wiſe Being, *twere 
abſurd to ſuppoſe, that he would impoſe any 
Duties, or Commands, on Man, to no Boot, 
or Purpoſe ; without any End, to which theſe 
Duties were directed as a Means. Secondly, 
as God can be neither better'd, nor worſted, in 
his own Condition, by any Thing that can be 
done, omitted, or neglected, by Mankind; 
it may be certainly inferr'd, That in the Inſti- 
tution of Religion, God could have no Self- 
Intereſt, or Self- End in View; that he did not 
inſtitute it in any wiſe for his own Sake, or Be- 
nefit; but was wholly diſintereſted therein. 
Thirdly, as the Dread, or Indignation of Ri- 
valſhip, or Superiority, the Conciouſneſs of 
paſt, and Fear of future Harm, being the 
only Grounds of Envy and Hatred, are no 
wiſe incident to an Omnipotent, All- perfect 
Being; twere no leſs abſurd than impious, to 
ſuppoſe, that our moſt gracious Creator had 
laid any Commands on Man, with any en- 
vious, or malevolent Intent. Whence it plainly 


follows, 
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follows, that in impoſing his Commands upon 
Mankind, the fole Purpoſe, Intent, and View, 
of our no leſs gracious than wiſe Legiſlator, 
was ſolely, and purely, the Welfare of Man- 
kind itſelf. And, Fourthly, as Mankind is 
capable of much more Happineſs and Comtorr 
in Society, than in a ſeparate, ſolitary, ſavage 
State of Life; fo, in ſuch ſeparate, or ſavage 
State, Man ſeems to need no other Motives, 
or Inducements, to preſerve and promote his 
own Well-being, but thoſe common, and uni- 
verſally innate Principles of Inſtinct and Self- 
Love : And, indeed, Precepts, Laws, Re- 
wards, and Puniſhments, to enforce the Prin- 
ciple of Self. Intereſt, or Selt-Love, ſeems al- 
together needleſs and abſurd. Hence it plain- 
ly follows, that in our gracious Creator's lay- 
ing his Commands upon Maakind alone, of 
all his Creatures, his ſole Intent, and View, 
was thereby fo to regulate their Conduct to- 
ward cach other, as beſt might ſuit their mu- 
tual Happineſs and Comfort in Society; ſo to 
moderate and reſtrain that common, and al- 
together neceſſary Principle of Selt-Love, and 
ſo to temper and bound the ſame with that ſo- 
ciable, and molt fundamental Principle of 
Religion, Charity, Generolity, or general 
Benevolence, to all our Fellow-Creatures of 
Mankind; that none may ſacrifice, to his own 
Appetites, the Welfare of another; but may 
concert, aid, and mutually promote the Wel- 
tare ot each other: And which is the Gronnn, 

an 
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and a plain, and adequate Reaſon, - why Self- 
Denial, or the Curbing, and Reſtraint of our 
too partial, enormous, or irregular Appetites 
and Paſſions, is a neceſſary, and religious.Du- 
ty: Nor can it be ſuppos'd, that a gracious 
God can envy, or deny to his Creatures, any 
Uſe of thoſe Faculties, or the Enjoyment of 
thoſe Bleſſings, which he has beſtow'd on 
them ; other than ſuch as might be offenſive 
and injurious to our Neighbour, and pernici- 
ous to Society ; God, plainly, taking no De- 
light (like ſavage Tyrants upon Earth) in any 
the Afflictions, Miſery, or Unhappineſs ; but 
rather in the common Happineſs and Welfare 
of Mankind; ſuch ſavage, and malicious 
Delight, being an Attribute much rather ap- 
plicable to the Malevolence of an Enemy, and 
Deſtroyer ; than to the allow'd, and uncon- 
teſted Benignity of an infinitely good and 
gracious Father and Creator. 

XIV. PEexHAPs it may be objected, that 
in laying his Commands on Man, the ole, 
or, at the leaſt, chief End, and Purpoſe of God, 
was his own Glory. But it, by that Word, 
Glory, they mean any Benefit towards himſelt, 
that God propos'd therein, *tis plainly abſurd ; 
tis inconſiſtent with the All- ſufficiency, and 
Perfection of his Efſence, and with his Om- 
nipotence, to be capable of lacking, or deſiring 
any Thing for himſelf; and much more to de- 
pend upon the Will of Man, or of any other 
Being, for the obtaining, or conſerving any 

Thing 
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Thing that he could deſire. To ſuppoſe, that 
God has any Self-End, any Purpoſe for his 
own Sake to be ſerv'd, in his Commands to 
Man, is a Notion too ungenerous, of too de- 
baſed Alloy, to quadrate with an All- ſuffici- 
ent, Independent, and infinitely Benevolent 
Being: As tho' his Love was bounded by his 
Intereſt, and his infinite Goodneſs could be 
circumſcrib'd, and contracted to the ſame 
ſcanty Meaſure, and be grounded upon the 
ſame narrow Baſis, with the corrupt Love, 
and Friendſhip of the moſt ungenerous, and 
partially ſelf- ended of Mankind. Such Noti- 
ons are incompetable to, and altogether un- 
becoming our Auguſt Creator; his diſinte- 
reſted Regard for the Welfare of Mankind, 
the chief and principal Work of his Creation, 
being, plainly, the only View, and Motive, 
worthy of himſelf, and anſwerable to the In- 
finity of his Goodneſs to Mankind. So that 
we may very reaſonably aquieſce in the fore- 
mention'd Concluſion, viz. That the ade- 
quate End, and Purpoſe of Religion, as inſti- 
tuted by God, is the common Welfare of 
Mankind in Society. 

XV. Now, as Reaſon is the only religious 
Faculty of Man; the formal, and immediate 
Subject, the very Baſis, or Ground-Plot, of 
Religion ; without which, nothing, not even 
the Species of Man himſelf, could be capable 
of Religion: And as no Agent whatever, in 
matching and ſuiting the Nature of Things, 

each 
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each aptly to the other, can come up to the 
Wiſdom of the Creator ; hence we may cer- 
tainly aſſume it for a ſteady, and irrefragable 
Rule, or Principle, that whatever 1s a tunda- 
mental Duty of the Catholick Religion, mult 
be juſtly congruous to that Faculty of Man, 
which is the tormal, and immediate Subject of 
Religion ; and, by Means of which, only 
Mankind is capable of Religion, vg. to the 
Faculty of Reaſon. And, Secondly, as in all 
Caſes, the final End, or Purpoſe, of any De- 
ſign, or Inſtitution, is ever the Criterion Rule, 
or Standard, whereby to judge of the re- 
ſpective Means; we may, likewiſe, aſſured- 
ly take it for another ſteady, and irrefragable 
Rule, or Principle, that whatever is a funda- 
mental Duty of the Catholick Religion, muſt 
be conſtantly, and invariably conducive, or 
_ expedient to the final End, or Purpoſe of the 

Catholick Religion, vir. to the common Wel- 
fare of Mankind; and e rever/o that what- 
ever is not conducive, or is uſeleſs towards 
that Purpoſe, and much more whatever is 
nox10us thereto, cannot be any Duty of the 
Catholick Religion; the one as being no wite 
applicable as a Means, and the other as being 
repugnant to the End, or tinal Purpole of its 
Inſtitution. And, Thirdly, as the Nature of 
Mankind hath, from its Creation, ever been 
immutably, and invariably, the fame; and 
as the Nature of God is, from and to all Eter- 
nity, ever immutably, and 1avariably, the 

9 fame 
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Fame ; ſo his eternal Will, Mind, or Diſpoſi- 
tion towards Mankind in general, and his 
eternal Purpoſe in the Inſtitution of the Ca- 
tholick Religion, muſt be ever immutably, and 
invariably the ſame ; and, conſequently, the 
fundamental Duties, or Means, by him adde- 
ſtin'd, and directed to that Purpoſe, muſt ever 
be immutably, and invariably the fame. For 
inaſmuch as the Subject, and Occaſion of In- 
ſtituting the Catholick Religion, viz. human 
Nature, hath not, at any Time ſince its Crea- 
tion, been any wiſe alter'd by the Creator; 
and inaſmuch as the Wiſdom of God could 
not be, in any Degree, miſtaken in the Na- 
ture and Efficacy of the Means by him ad- 
deſtin'd towards his own End, or Purpoſe; 
there could be no Reaſon why he ſhould ſhift, 
or vary, either the reſpective Purpoſe, or the 
Means thereto directed. From which Conſi- 
deration ſeems to have ſprung that noted 
Aphoriſm of the Schools, that the Nature of 
Good and Evil (viz. Moral Good and Evil) 
are immutable. Hence, we may aſſuredly 
aſſume it for a ſteady, and irreſragable, Rule, 
or Principle, that the genuine Fundamentals 
of the Catholick Religion are co-eval with hu- 
man Nature, and ever were, and ever muſt 
be, immutably, and invariably, the fame. 
And, accordingly, St. John, in his Firſt Gene- 
ral Epiſtle, Ch. 13th, Verſe rith; and in his 
Second General Epittle, Verſes the 5th and 
6th, he tells us, That the Duties which he 
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taught, were no Novelties ; but what had 
been Duties, even from the Beginning. 

XVI. WHATEVEx, therefore, is truly, 
and genuinely, a fundamental Duty of the 
Catholick, or univerſal Religion, muſt have 
theſe Three inſeparable Conditions, or Quali- 
fications, viz. Firſt, it muſt be well conſiſt- 
ent with, and juſtly congruous to Reaſon, the 
only religious Faculty of Man; Secondly, it 
mult be conſtantly, and invariably, condu- 
cive, or expedient towards the eonſtant, and 
invariable End, and Purpoſe of the Catholick 
Religion, viz. towards the common Welfare 
of Mankind ; and, Thirdly, that it hath been 
co-eval with human Nature, viz. that it hath 
been a religious Duty of Catholick, or Univer- 
ſal Obligation, even from the firſt Exiſtence of 
Mankind. 

XVII. Now, as theſe Principles are ſo 
clear and evident, that no one can, without 
the groſſeſt Prejudice and Partiality, diſallow 
them ; ſo, by comparing to them theſe Two 
great ſocial Duties of univerſal Juſtice, or fair 
Dealing, and univerſal Benevolence, or Cha- 
rity, (which, by a common Appellation, are 
uſually call'd Morality, Moral Duty, or Mo- 
ral Virtue) we ſhall find them Two great Du- 
ties, in all Reſpects, conformable to thoſe fo 
certain, and irrefragable Principles; and which 
Two great and univerſal Duties, do jultly tally 
to theſe Two great and univerſal Rules lay'd 
down by the Meſſiah, viz. So to behave our- 
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ſelves, in every Reſpect, to others, as we 
would that others ſhould behave to us; and 
alſo, ſo to love our Neighbour, as we love our- 
ſelves: Under which Two great Rules, or 
Aphoriſms, he comprizes our whole Duty to- 
wards our Neighbour ; that is, our mutual 
Duties towards each other. As to the Senſe, or 
Meaning of the Words, Juſtice, and Charity. 

XVIII. JUSTICE is a ſteady Reſolution, 
or conſtant Diſpoſition of Mind, to do to every 
Perſon fo, and no otherwiſe, than as we ſhould 
(upon a Parity of Circumſtances, turning, as 
*twcre, the Tables) deem fair, and — Toy 
ble, to be done to ourſelves; and it conſiſts of 
Two Articles, or integrant Parts, the one 


Privative, viz. to do no Wrong, or Injury, 


to any Perſon ; the other Poſitive, viz. to per- 
form to every one what is Right and Due. 
Juſtice may be diſtributed into divers Species, 


according to the Diverſity of Caſes, and Re- 


lations of Mankind to each other: So Obedi- 
. ence to the Magiſtrate, according (or in Pro- 
portion) to his Authority, is the Right of the 
Magiſtrate, and due from the Subject: And, 
on t'other Side, *tis the Duty of the Magi- 
ſtrate, not to oppreſs, but, impartially, to pro- 
tect the Subjects, diligently defending, and 
redreſſing Wrongs, and impartially diſpenſing 
Rewards and Puniſhments, duly proportionate 
to Merits and Offences, according to the Ex- 
tent of his Authority; the Violation of any 
of which Duties, is immediately injurious to 
3 | ſome, 
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ſome, and, conſequentially pernicious to the 
whole Community. So likewiſe, Veracity, 
Sincerity, Fidelity, or Truſtineſs, and the 
like, come directly under the Head of Juſtice ; 
for, as our Neighbour may be injur'd by 
Fraud, as well as by Force, or Violence; ſo 
all Falſhood and Deceit, all concealing, or 
diſguiſing the Truth, deſignedly, or even wit- 
tingly tending to the Detriment of our Neigh- 
bour, is plainly contrary to Juſtice ; as being 
what we ſhould not approve, if ſo done to 
ourſelves. 

XIX. By the Word, Charity, is not to be 
underſtood that narrow Notion of Alms- 
giving, the Effect, many Times, of Oftenta- 
tion, more than any Commiſeration, or Good- 
will towards the Perſon : But, by Charity, 
according, to the juſt Amplicude of the Word, 
is to be underſtood, a conſtant and Ready Ha- 
bit of Benevolence, Generoſity, Good- will, or 
friendly Diſpoſition towards our Neighbour; 
that is, towards all Mankind in general, with- 
out Diſcriminations, and Exceptions of Na- 
tions, Countries, Cuſtoms, Uſages, Com- 
plections, or the like unhuman, as well as Un- 
chriſtian Prejudices. Now, tho” our Charity, 
or Good-will, is, in a general Manner, due 
to all Mankind; yet 1s it, ina more peculiar 
Manner, and in a higher Degree than ordina- 
ry, due towards ſome Perſons than to others, 
according to the Relation in which ſuch Per- 
ſons do reſpectively ſtand towards us; fo, 


namely, 


[ 22 ] 
namely, there is a peculiar and extraordinary 
Degree of Good-will, Benevolence, or At- 
fection, due between Parents and Children, 
Magiſtrate and Subject, Servants and Maſters; 
ſo, likewiſe, is there due, a peculiar and extra- 
ordinary Degree of our Good-will and Af- 
fection towards them, who have been our 
Friends and Benefactors. As the peculiar 
Obedience dus from Subjects towards their 
Sovereign, or chief Ty 4 is uſually 
call'd, their Allegiance ; fo, likewiſe, the pe- 
culiar Affection, and Good-will, due, by them, 
to him, is, for the ſame Reaſon, uſually calPd 
by the Name of Loyalty, and the Breach 
thereof, Diſloyalty ; both the one and the 
other being generally regulated by the Laws 
of the reſpective Place, or Country. That 
peculiar Affection that is due from Children 
to their Parents, is uſually diſtinguiſh'd by the 
Name of Piety ; as is alſo that grateful Re- 
card which is due from Mankind towards 
their common Father and Creator. That ex- 
traordinary, or peculiar Affection, and Good- 
will, that is due to our Friends and Bene- 
factors, is diſtinguiſh'd by the Name of Gra- 
titude, or Gratefulneſs; and the Neglect, or 
Violation thereof, by the Names of Ingrati- 
tude, or Ungratefulneſs. 

XX. As Juſtice, ſo, likewiſe, doth Cha- 
rity, Generoſity, or general Benevolence, con- 
ſlit of Tuo integrant Parts; the one Poſitive, 

dg. Benizcence, or a conſtant, ſteady Diſpo- 
| ſition 
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ſition of doing all ſuch friendly Acts, or good 
Offices, as may be neceſſary to the Welfare of 
our Neighbour: The other Privative, v. Self- 
Denial, Moderation, or Moral Temperance ; 
being a conſtant, ſteady Diſpoſition of ab- 
ſtaining, or refraining from all ſuch Acts as 
may be hurtfal, or repugnant to the Welfare 
of our Neighbour. Now, the Moral Duty 
of Temperance, Moderation, or Self-Denial, 
(tiPd by the Meſſiah, the Mortification of 
our evil Luſts and Affections) doth not conſiſt 
in ſo regulating the Uſe of thoſe Bleſſings, 
which our gracious Creator hath beſtow'd on 
us for the Support, and Comfort of our Lives, 
in ſuch Meaſure, and Manner, as may beft 
conduce to the Health, Strength, and Vi- 
gour of our Perſons; ſuch being a mcerly 
Phyſical, and no wife Moral Conſideration; 
ſuch Reſtraint being, indeed, a Part of Pru- 
dence and Self-Love, but no ſocial Duty; the 
very Eſſence of Temperance, or Self-Denial, 
as a Moral and Religious Duty, conſiſt ing in 
the moderating, and reſtraining our Appetites, 
and Paſſions, thro' a friendly Regard towards 
our Neighbour, gratitying, and indulging our 
Appetites, and Paſſions, in ſuch a Manner and 
Meaſure only, and fo regulating ourſelves in 
the Enjoyment of thoſe Bleſſings, as may not 
be hurtful to our Neighbour, or pernicious to 
Society; in which Senſe only, 'tis that God 
hath commanded us to mortify our evil Luſts 
and Affections: The gratiſying, or indulging 
our 
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our Appetites, or Affections, in ſuch Man- 
ner, as may well comport both with the Wel- 
fare of our private Neighbour, and of the 
Publick, or whole Community 1n which we 
live; being no wiſe interdicted, or reſtrain'd : 
Neither can our all- gracious Creator any wiſe 
envy, or deny to his Creatures any Uſe or En- 
joy ment of thoſe Faculties, and Bleſſings, 
which he hath beſtow'd on them; other than 
ſuch, whereby they may be hurtful, or of- 
fenſive, to one another. 

XXI. Tuis general Duty of Chari 
branches out into ſeveral particular Duties, all 
neceſſary to the Completion thereof ; as Cle- 
mency, Patience, Humility, and Compaſſi- 
on ; of which, Clemency, and Patience, are 
Duties of moderating, and reſtraining our 
Anger, Hatred, and Revenge, thro' a friendly 
Regard to our Neighbour, and a tender Con- 
ſideration of the Frailties, and Infirmities of 
human Nature. Clemency, or Mercifulneſs, 
is a conſtant, ſteady Diſpoſition to abſtain 
from Cruelty, Revenge, and all unneceſſary 
Rigours, and Severities towards our Neigh- 
bour; a friendly, forgiving Temper of Mind, 
ſceking no Retaliation of Injuries, nor inflict- 
ing any Puniſhment for the Revenge of what 
is paſt; nor any otherwiſe, than may be ne- 
ceſſary ſor the Prevention of future Wrongs. 
Moral Patience, call'd in the holy Scriptures, 
Meekneſs of Spirit, Long-ſuftering, Slowneſs 
to Wrath, or Anger, 1s a conſtant, ſteady 
Diſpoſition 
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Diſpoſition to bear, in a friendly Manner, with 
the Infirmities, Failings, and Provocations of 
our Neighbour, ſeeking to overcome Evil with 
Good, and no wiſe returning Evil for Evil, 
other than ſo far as is neceſſary to Juſtice and 
Self-Preſervation. Humility, in the Moral 
Acceptation of the Word, is a conſtant Diſ- 
poſition to treat one another with a friendly 
Gentleneſs, Courteſy, and Affability, avoid- 
ing all haughty, proud, diſdainful Moroſeneſs, 
Scorn, Contempt, and contumelious Behavi- 
our, that may irritate, provoke, or grieve our 
Neighbour. Moral Compaſſion, or Fellow- 
feeling with our Neighbour, is a friendly Dil- 
pom to rejoice, or be glad, at our Neigh- 
ur's Profperity, or Weltare, as at our own ; 
and to be ſorry for his Misfortunes, as for our 
owa : In which Senſe it is, that St. Paul bids 
the Romans rejoice with them that rejoice, and 
weep With them that weep. Compaſſion, in 
the Moral Acceptation of the Word, conſiſt- 
ing of Two Branches, viz. Congratulation, 
and Commileration, and is directly oppoſite 
to Envy and Malice, which rejoices at the 
Miſhaps, and repines at the Happineſs and 

Weltare of our Neighbour. 

XXII. Now, if we compare and examine 
theſe Two great Duties of Jultice, and Gha- 
rity, in their full Extent, as above ſtated, with 
the Standard Rules above-mention'd, we ſhall 
find them perfectly agrecable thereto. As, 
Firſt, we ſhall find them not only well con- 
= lilent 
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ſiſtent with, but alſo fo perfectly congruous 
to the univerſal Reaſon and Conſcience of 
Mankind; that no Nation, or People, have been 
found fo barbarous, and ſtupid, as not to allow 
and approve them under ſome, or other De- 
nomination ; to praiſe them as Moral Virtues, 
at leaſt, if not to profeſs them as religious 
Duties : Whereupon, the learned Apoſtle, in 
his Epiſtle to the Romans, remarks to them, 
Chap. 2d. Ver. the 14th and 15th, That were 
there no expreſs Law, (human, or divine) yet 
the Light of Nature would be a ſufficient 
Guide, our Conſciences informing what ts 
Good, and what is Evil. And, Secondly 
we ſhall find them not only conſtantly, and 
invariably, conducive, and expedient to that 
great and ſole End of true Religion, viz. the 
common Welfare of Society; but that, alſo, 
in the moſt perfect and compleat Manner, as 
being univerſally, equally, and impartially 
beneficial to all Mankind alike ; and alſo, in 
the higheſt Degree, beneficial ro Mankind, as 
rendering them both juſt and friendly to one 
another, which is the very End of all Moral 
Laus, both human and divine; and to which 
End theſe Two great Duties, Juſtice and Cha- 
rity, are adequately available, as being both 
neceſſary and ſufficient thereunto: For tho” 
{trict Juſtice, which avails much towards the 
Weltare and Happineſs of Society, is not alone 
ſuthcient to that Purpoſe ; yet, Whatever is 
wanting in ſtrict Juſtice alone, is tully ſup- 


ply'd 


LE 1 

d, and made out by Charity; as St. Paal 
Arve. in the 13th * of his Epiſtle to the 
Romans, Verſes the Sth, 9th, and roth; 
wherefore he calls it, in his Epiſtle to the Col- 
loffians, Chap. the zd, Verſe the 14th, The 
Band of all Perfefneſs : And declares it to be 
The End, the Fulfilling, and Accompliſhment, both 
of the Law and the Goſpel ; Romans, Chap. 13, 
Verſes the 8th, gth, and 1oth. Allo Galati- 
ans, Chaps 5th, Verſe 14th ; and 1ſt Timothy, 
Chap. 1ſt, Verſe 5th. Wherein he is like wiſe 
confirm'd by the Words of the Meſhah him- 
ſelf, Marghew, Chap. 7th, Verſe the 12th; and 
Chap. 19, Verſes the 16, 17, 18, and 10th. 
And, Thirdly, as theſe Two great Moral 
Duties were, equally neceſſary to the Happineſs 
and Welfare of Society (the great and ſole 
End of true Religion) as well in the Begin- 
ning, as in latter Times; tis certain, that 
they were Duties of Catholick Obligation, 
even from the Beginning, and co-eval with 
human Nature itſelf. Theſe Two great Du- 
ties, therefore, of Morality, are the only pri- 
mary, and immediate Duties of the Catholick 
Religion; which are both neceſſary, and, in 
their own Nature, ſufficient to the ſole End 
and Purpoſe thereof, viz. the Happineſs and 
Weltare of Society : For, would all Mankind 
ſtrictly obſerve the Duties of Juſtice and Cha- 
rity, in their full Extent, according to the 
Dictates of impartial Reaſon, and unpreju- 
dic'd Conſcience, without any farther Mo- 
E 2 tive, 
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tive, Mankind might be as happy as any Pre- 
cepts, Rules, or Laws could make em. In 
ſuch a Cafe, all expreſs Laws, both human 
and divine, all Rewards and Puniſhments, all 
Civil Government, and religious Awe, were 
meerly uſeleſs and ſuperfluous ; their common 
End, and Purpoſe, viz. the Happineſs, and 
Weltare of Society, being fully attain'd with- 
out their Aid. 

XXIII. Bur, foraſmuch as Mankind is 
plainly ſubject, and but too prone to ſuffer 
themſelves to be ſeduc'd, by the Influence of 
divers Temptations, to ſwerve from the Dict- 
ates of their own Conſciences ; therefore, be- 
{:des the bare Knowledge of Right and Wrong, 
of what is Morally Good and Evil, ſome fur- 
ther Motives were plainly requiſite to ballance 
againſt thoſe Temptations, to keep Mankind 
up to the Obſervance of thoſe ſo neceſſary 
Duties, and to deter them from the Violation 
of the ſame : For this Purpoſe was inſtituted, 
Civii Magiſtracy and Dominion; and fo theſe 
{ame Social Duties, which, in the Firf Inſtance, 
were the Laws of Conſcience, and Rules of 
im partial Reaſon, (and which are, by St. Paul, 
call'd, The Laws of Nature) receive the Sancti- 
on of Civil Authority, and do become Laws 
Pulirical, enforc'd by Political Rewards and 
Puniſhments. | 

XXIV. YET, how often do egregious 
Crimes eſcape the Penalties ordain'd by hu- 
man Laws? The Magiſtrate can puniſh 2 

| ar 
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far only, as Offences can be manifeſtly known, 
and prov'd : And how often are the Springs of 


Villany and Miſchief kept ſecret, and deep 
hid by wary Craft * How oft doth Fraud be- 
guile, do Bribes corrupt, doth partial Enmity, 
or Favour, ſway ; or Fear of factious and il- 
legal Force, o erbear the Juſtice of the Magi- 
ſtrate? Thus Civil Magiſtracy, or Govern- 
ment, tho? very uſeful, and even neceflary 
towards this Purpoſe ; yet is, plainly, not 
ſufficient to effect the ſame compleatly, with- 
out ſome further Means. Wherefore, our 
racious, and all-wife Creator hath vouch- 
fed to add a further Weight to theſe ſo ne- 
ceſſary Duties, by giving them the further 
Sanction of Religion, or divine Precept, ma- 
king them his Laws, by expreſs Revelation, 
and enforcing them by divine Rewards, and 

Puniſhments, to be awarded from his own 
_ dread, and impartial Tribunal; whoſe Cog- 
nizance no ſubtle Craft, clandeſtine Deeds, or 

even ſilent Thoughts, and Wiſhes, can eſcape ; 
whoſe ſteady Juſtice no Fraud can deceive, no 
Bribe can byaſs, no partial Paſſion, or Affecti- 
on, ſway ; no Threats, no Force, no Fear, 
can any way rebate. 

XXV. Tris is the ſureſt, and moſt ef- 
fectual Means, to enforce the Dictates of im- 
partial Conſcience, or Reaſon : The Civil 
Magiſtrate can only watch over, and control 
the outward Acts, as obvious to the Organs of 
outward Senſe ; but Religion, or the Laws of 


Conſcience, 
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Conſcience, enforc'd by Rewards and Punifh- 
ments divine, doth juftly temper, regulate, 
and modify the Thoughts and AﬀeCtions, the 
very Springs, and fecret Motives of the out- 
ward Acts, ſo as to anſwer the common End 
of Conſcience, of Civil Government, and of 
Religion. For, to what End was Man en- 
dued with Conſcience, or impartial Reafon ? 
Was Government, or human Dominion inſti- 
ted? For what did God ordain Religion; but 
for the common Good of Man, as hath been 
argued above. 

XXVI. HEN we may obſerve, that the 
ſundamental, (ia eff, conſtant, and unaltera- 
ble) and immediate Duties of Conſcience, or 
uaprejudic'd and impartial Reaſon, of uncor- 
rupted Politie, and of uncorrupted; and un- 
byaſs'd Religion, do juſtly coincide ; and are 
the very ſame Thing, under different Aſpects, 
and entorc'd by difierent Motives, and Conſi- 
derations, viz. Morality,, or Moral Virtue. 
XXVII. Nos can it be thought ſtrange, 
that Reaſon and Religion ſhould fo agree; if 
we conlider, that the Gift of Reafon, and of 
Religion, did both proceed from the ſame 
All- wiſe Author; were both implanted ade- 
quately in the ſame Subject; and both: inſepa- 
rably deitin'd towards the ſame End, or Pur. 
poſe : That it, rather, would have been 
ſtrange, had our All-wife Creator enjoinꝰd any 
Thing, as a religious Duty, that was unrea ſon- 
able, and diſcordant to the very mung 

an 
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and Ground-work, that he himſelf had laid, 
to make Man capable of Religion, vi. the 
Faculty of Reaſon : For why is not a Horſe, 
an Ox, an Ass, taught to know their Creator, 
and the Duties of Religion ? Why are they 
incapable ? But only that they have not Rea- 
fon. So much as to the primary, and imme- 
diate Duties of Religion. . 
XXVIII. Now, tho' the Duties of Mora- 
lity, in their own Nature, are adequate to, 
and ſufficient for the Happineſs and Welfare 
of Society ; yer, inaſmuch as to keep Man 
up to the juſt Obſervance, and to deter him 
from the Violation of thoſe Moral Duties, 
Rewards and Puniſhments divine, as well as 
human, are neceſſary: So, foraſmuch as theſe 
important Conſiderations of divine Rewards 
and Puniſhments, can have but little, or no 
Avail, when there is any Dis- belief, or Doubt 
of the inevitable Certainty of them; there- 
fore, Faith, or a full Truſt and Confidence in 
the invariable Juſtice, and Veracity, as well 
as in the Wiſdom and Omnipotence of God, 
is a neceſſary Means to the due Enforcement 
of theſe Moral Duties. Again, tho' the ine- 
. vitable Certainty of divine Rewards and Pu- 
niſhments, ſhould be never to firmly believ'd 
and credited; yet, when they are out of 
Thought and Mind, they have little or no In- 
fluence on the Conduct of Mens Actions : 
Therefore, religious Worſhip, in order to 
keep God, and his Judgments, fo conſtantly 
1.1 
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in our Thoughts, as to have a due Influence 

on our Moral Conduct, is, likewiſe, another 
neceſſary Duty of Religion. The Moral Du- 
ties of Juſtice and Charity are, indeed, the 
principal, and immediate Duties of Religion, 
as which immediately effect the End, or Pur- 
poſe, thereof: And religious Faith, and Wor- 
{hip, are but as Ancillary Duties, and Secon- 
dary Means, which, of their own Nature, 
without Morality, could, by no Means, effect 
the Happineſs of Mankind in Society ; but 
which do really, and effectually, conduce 
thereto, by being ſubſervient as Motives, and 
as Enforcements to thoſe principal and imme - 
diate Duties. _ 

XXIX. Religious Faith, therefore, or Faith 
ſo far as it is a religious Duty, is not a Truſt, 
or Confidence in Man; tor the holy Scriptures 
expreſsly warn us not to put our Truſt in 
Man, id eſt, not to make Man the Object of 
our religious Faith; but tis a full Truſt and 
Confidence in the Wiſdom, Power, Juſtice, 
and Veracity of God, who neither can be de- 
ceiv'd, nor will deceive; but who both can, 
and will impartially award, and apply Re- 
wards and Puniſhments, without Exception, 
or Reſpect of Perſons, to every one according 
to his Works : Or, in other Words, according 
to their obſerving, and keeping up to, or vio- 
lating, and deviating from thoſe Precepts 
which he had preſcribed to them for the Re- 
gulation of their Conduct towards each * 

or 
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for the common Welfare of Mankind, as 

aforeſaid. TO 1 
XXX. Tur immediate Objects, therefore, 
of religious Faith, are the Wiſdom, Power, 
Veracity, and Jultice of God; and thence, 
by a neceſſary Conſequence, deriv'd to his re- 
veal'd Word: For whoever truſts in the in- 
fallible Wiſdom, Power, and Veracity of God, 
can never doubt the Truth of his reveal'd 
Word; and for this Reaſon religious Faith, 
or Credit, was given to the Revelations of our 
Saviour, and the Prophets of Old ; not as to 
the Words of Men off ſuperior human Facul- 
ties, or Learning : But as to the Word of God, 
deliver'd by the Mouths of Men, divinely in- 
ſpir'd for that Purpoſe ; and that Faith, or 
Credit, was ſafely founded upon thoſe ſurely 
divine Credentials, viz. the Uprightneſs of 
their Morals, both in Doctrine and in Pra- 
ice, enforc'd and ſeconded by the Gift, and 
Power of doing miraculous Works ; Works 
obvious to the Senſes, and Underſtandings of 
Mankind ; yet much beyond the Power of 
meer human Faculties to effect. But without 
ſuch ſure Credentials to apply religious Faith 
to the Word of Man, would not only be a 
Part of very imprudent, and dangerous Cre- 
dulity, ſubjecting ourſelves to all Manner of 
Impoſtures, Deluſions, and Seductions; but 
would be, alſo, a ſinful, and idolatrous Mi% 
application of that Faith, and Confidence to 
the Creature, which is peculiarly due to the 
F Creator 
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Creator only.: (the Sin commonly denoted by 
the Word Idolatry, plainly conſiſting in the 
miſapplying religious Faith, as well as religt- 
ous Worſhip, and do generally go together; 
for who caa ſincerely apply religious Worſhip 
to any Thing, in which he hath nor a religious 
Faith?) ITI plainly putting that Truſt and 
Confidence in Man, that is expreſsly forbid 
by the holy Scripture. And, on the other 
Hand, for any Perſon, without ſuch Authori- 
ty and Credentials, to claim religious Faith, 
as due to his own Word, would be a moſt im- 
pious, and audacious Preſumption. 

XXXI. AccorDiNnGLY, Our Saviour 
himſelf, reproaching the Infidelity of the Jews, 
appeals to their own Senſes; declaring, that if 
he himſelf had not done among them ſuch 
Works, as were beyond the Power of Man to 
do, they had not been guilty of a Sin, in not 
giving him Faith, or Credit, that he was ſent 
by God to teach his Word: And where the Jews 
charge him with doing Miracles by a diaboli- 
cal Power; and alſo where he warns his Diſ- 
ciples againſt falſe Prophets, and ſham Miracle- 
Mongers; he refers them to their own Reaſon, 
bidding them to judge the Tree by the Fruits. 

XXXII. IAE Duty of religious Worſhip, 
ſo as ordain'd by God, ſeems to be a meer Act 
of the Mind; namely, a conſtant Contem- 
plation of God, and his Laws, or Precepts, in 
order to keep up to the due Obſervance, and 
avoid the Violation of the ſame, tor the com- 

mon 
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mon Welfare of Mankind: But, as the AF 
fections of the Mind do uſually break forth 
into outward Acts, and ſuch outward Acts 
have uſually an Effect on the Minds of ochers; 
0 the outward Worſhip of God may well con- 
fiſt of any fort of decent Acts, by which we 
ſeriouſly re-call into our own, and others 
Minds, the Contemplation of God, and of 
the Duties which he hath enjoin'd for the 
common Welfare of Mankind, and of thoſe 
Rewards and Puniſhments, which he has pro- 
mis'd and denounc'd, as Motives to enfarce 
the due Obſervance of the fame. 
XXXIII. As to the End, or Purpoſe, of 
religious Worſhip; the enforcing of Morali- 
| 95 tor the common Welfare of Mankind, 

eems to be a Purpoſe truly religious, truly 
conſonant to the Nature and Attributes of 
God, and worthy of an infianely gracious, 
benevolent, and diſintereſted Father of Man- 
kind: And the religious Worſhip of the true 
God, is, plainly, a very oppoſite and effectual 
Means towards that End, or Purpoſe, and 
well-becoming the Judgment of an All-wiſe 
Being. Bur, as to the vulgar, crude Notion, 
that the ultimate, and fole End, and Purpofe, 
of religious Worſhip, is the Honour and Glo- 
ry of God; eſteeming the ourward Worſhip 


of God to be the chiet, the higheft, and molt 

important Duty of Religion, and therefore 

chuſing to neglect any, the immediate Duties 

of Morality, viz. of ſerving, or doing any 
FP i : 


good 
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ood Office to our Neighbour, on Pretence of 
erving God, or doing God Service, as they 
moſt abſurdly Phraſe it: Let them remember, 
that God needs no Service from them; nor 
can they do him any real Service, or Benefit ; 
but when they have done their utmoſt, they 
are ſtill but unprofitable Servants, as to him. 
Nor is it conſiſtent with the Nature of an All- 
wiſe Being, to order Means for no Purpoſe, 
or ſuch Means as are improper, and unavail- 
able to the reſpective Purpoſe. Let them con- 
fider how unworthy, and unbecoming, an 
Omnipotent, All- ſufficient, All- wiſe God, muſt 
be the Notion, that his Intereſt, and Welfare, 
{hould, in any wiſe, interfere with any the In- 
tereſts, or Welfare of his Creatures; and that 
he inſtituted Religion, in general, or religious 
Worſhip, in particular, purely for his own 
Glory, or Honour, or with any other ſelf- 
ended View. How abſurd a Speculation is it, 
to impute to an All- perfect, Selt-ſufficiear, and 
Immutable Being, doch Paſſions, Affections, 
and Appetites, as denote Want, and Imper- 
fection; and even ſuch as, in ourſelves, are 
reputed as Infirmities, and Blemiſhes in the 
Characters of mortal Men; ſuch as to deſire, 
covet, and be delighted with Gifts, Preſents, 
and Offerings? To take Pride, and vainly 
Glory in ga dy Pomp, and Pageantry : And 
ia the Praiſes, Reverences, and Worſhip (or, 
s in other Caſes, we ſhould call it, the Flat- 
teries, and Courtſhip) of Men. To be whe 
3 al, 
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ful, and angry at the Neglect, or Omiſſion of 
ſuch Honours and Worſhip. To fear, or be 
uneaſy at the Diminution, or Alteration of = | 
Acts, or Forms thereof. Or to need the Ai 
of fiery Zeal, and headlong Bigots, to vindi- 
cate his Cauſe, and to be his Champions in 
ruining, and deftroytng their Fellow-Mortals, 
as formidable Enemies to an Omnipotent God. 
Can an All- perfect, Self-ſufficient, Omnipo- 
tent Being, need any Offerings, Preſents, or 
Alotments of Places for his uwn Uſe ? Can 
he want Habitation, Food, or Rayment, for 
himſelf, and depend upon the Bounty of his 
own Creatures for the ſame? Can he ſtand 
in Need of, covet, or fear any Act, or Omil- 
fion of his Creatures? Can an All- perfect, and 
immutable Being, be capable of any Acceſs 
of Happineſs, Delight, or Pleaſure ? Of any 
Acceſs of Miſery, Grief, or Pain ? Of any 
Paſſion, or Alteration ? *Tis plain thoſe Ex- 
preſſions in the holy Scriptures, of God's being 
pleas'd, or diſpleas'd, can mean only his Ap- 
Zrobation, or Diſ-approbation of Means, with 
Reſpect to the End propos'd; and nothing like 
thoſe Acts of Senſe and Paſſion, incident to 
Mankind. . 
© XXXIV. *'Twas ſuch abſurd Notions as 
theſe, that made the wiſeſt of the antient 
Heathens deſpiſe thoſe Objects, which the V ul- 
gar ſo ſtupidly rever'd, and worſhip'd, as 
Gods ; and pay'd the Way for the Propagati- 
on of the Chriſtian. Religion. For what a 


contemptable 
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* contemptable Notion of the Gods mult an 

thinking Perſon conceive, if he can ſuppoſe 
them to be affected with the like Paſſions and 
Follies as Mankind are ſubject to? To be 
vainly pleas'd, and glory in the humble 
Cringes, and Adulations of their Creatures, 
and Dependants; to be delighted with the 
Blood of Beaſts, and Smcak of reeking Al 
ears ; to be wrathful, pecvith, angry, and 
revengeful, upon any Neglect, or Miſmanage- 


ment of ſuch Affairs; that their Favour was 


venal, and might be purchas'd ; and their Ju- 
ſtice aton'd, fatisfy'd, and commuted, for by 


Gitts, Offerings, Bribes, and mercenary Com- 


poſitions: Inftead of diſintereſted, and graci- 
ouſly munificent BenefaQors to Mankind; to 
play the Part of crafty, ſelf- intereſted, mer- 
cenary Traffickers for Wealth and Honour; 
and ſuch like Notions ; abſurd enough, as ap- 
ply*d to thofe imaginary Denies ; = much 
more fo, when apply'd to the true God; as 
being altogerher inconſiſtent with the com- 
pieat Perfection, Selſ- ſufficiency, Wiſdom, 
and Juſtice of the Supreme, Omnipotent, Un- 
rwal'd Being. | 
XXXV. As to the Point of Glory and 
Hoaour, to come cloſer thereto ; Man, in- 
deed, may reaſonably cover Glory, and De- 
light in the Honours, Praiſes, and Courtſhip 
ot Men; as being not only the Signs, and 
Tokens, but alſo a Means of acquiring, pro- 
pagating, and preſerving the Eſteem o 2 
and, 
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and, thcreby, of prevailing, and ſucceeding 
in his Undertakings: Whereas, on the other 
Hand, Infamy, Dit-eftezm, Contempt, and 
the like, are great Obſtacles to Succeſs in hu- 
man Affairs; but all Love, and Deſire of Ho- 
nour, and Praiie, beyond ſuch Purpoſe, is 
deem'd meer Vanity, and Folly, even in Man- 
kind. And, as an Omnipotent Being can 
neither fear ſuch Obſtacles, nor lack ſuch 
Aids; fo neither, to an All-wiſe Being, can 
Vanity, and Folly, be, in any wile, incident. 
Such Notions of human-like Wants, Paſſions, 
and Affections, of real Benefit, Service, Dif 
fervice, and the like, are much more ſuitable 
to the ſuperſtitious Worſhip of the Shades, or 
Ghoſts of dead Men and Women ; of heathen- 
iſh Deities, and modern Saints (deceas'd Mor- 
tals both; both idoliz'd alike;) who may be 
{uppos'd, by their bigotted Votaries, to be 
delighted, and offended by the like Means 
and Objects, as when alive, and converſant 
with Mankind; and the Intereſts, Views, 
and Paſſions, imputed to them, may be much 
more ſerviceable, and agreeable to the ielfiſh 
Ends of crafty Prieſts, than the diſintereſted 
Precepts of an Omnipotent, Self-ſufficient, 
and All-benevolent Being. Which 1s a very 
obvious Rea ſon why Prieit-cratt hath ever, as 
it were, a natural Tendency towards Super- 
ſtition and Idolatry. 5 
XXXVI. SiS CE, then, our Creator can 
receive no real Benefit of Service from ſuch 
Acts, 
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Acts, as are calPd Worſhip, or ſerving of God; 
but which Acts may apparently operate, and 
tend towards the Benefit of Mankind; 'tis 
much more reaſonable to refer them, as Means 
towards the Service, Benefit, and Welfare of 
Mankind, towards which they may be avail- 
able, than toward the Benefit, Service, and 
Welfare of God ; towards which they cannot, 
in the leaſt, contribute, or avail. 

XXXVII. Rerticiouvs Worſhip, fo far 
as it is an Act of the Mind, ſeems to conſiſt of 
Two genuine Branches, viz. of Supplication, 
id eſt, Humiliation, and Prayer for ſuch Things 
as we lack; and of rejoicing, and Thankſ- 
giving for the Bleſſings we have receiv'd. 
For, as Humiliation is the genuine Attendant 
of Prayers, or Supplications; ſo rejoicing is 
the natural Attendant of Thankſgiving. 

XXXVII. As to the Sounds of the Voice, 
the Poſtures, Acts, and Geſtures of the Body, 
and the like, by which thoſe Affections of the 
Mind are expreſs'd, and repreſented to the 
Senſes; it doth no wiſe appear, that any cer- 
tain Rules, Modes, or Faſhions of thoſe 
Matters, were originally fix d, and invariably 
determin'd, by any univerſal, and perpetual 
Decree, or Precept, of the Creator; who 
ſeems to have left theſe Matters entirely at 
large, to be adjuſted according to the re- 
ſpective Cuſtoms, Modes, and Faſhions of 
each Country, and People, ſo as there be no- 
thing repugnant to the Duties of Morality 


therein; 


therein. For, altho' we find that Mankind 
did, in the moſt early Apes, celebrate their 
religious Rejoicings, and Thankſgivings, in 
Feſtivals, Commemorative Feaſts, or Sacri- 
fices; in Songs, Pſalms, or Hymas; in Inftru- 
mental Muſick, Dancing, and the like; which 
were approv'd by Heaven, as being aptly con- 
ducive to the reſpective Purpoſe, and no ways 
impugning any Moral Duty : Yet we don't 
find, that thoſe ſpecial Acts were originally 
inſtituted, and enjoin'd by God, as univerſal 
Duties; much leſs the particular Faſhions, or 
Modes, of performing the fame ; as neither 
being neceſſary, but even diſagreeable, to the 
Purpoſe. For, what Cuſtom has render'd 
Habile, faſhionable, familiar, and agreeable, 
or (as 'tis uſually term'd) decent, in one Place; 
or People, may ſeem altogether — un- 
couth, barbarous, indecent, and ridiculous in 
others ; and, conſequently, unfit to repreſent, 
and communicate, the ſerious AﬀeCtions of 
the Mind. And what Cuſtoms, and Faſhions; 
may be very agreeable, commodious, and ex- 
pedient, in one Country, may be very incon- 
ventent, uneaſy, and diſagreeable in another: 
For Inſtance, how ſtrange, and ridiculous 
amongſt us, would ſeem the Poſture of Proſtra- 
tion, by way of Humiliation, and Prayer ? 
The Poſture of fitting croſs-legg'd upon the 
Level, like Taylors? Or lying reclin'd, at 
length, on Beds, at Meals and Feſtivals ? . Yer; 
what more proper, decent, and agreeable, in 
| 8 their 
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their reſpective Times, and Places? Again; 
Should we not think a Man mad, that ſhould, 
now, celebrate, or expreſs his Grief, Sorrow, 
or Humiliation, upon any Occaſion, after the 
antient Hebrew Mode, in Rags, in Dirt, and 
Squallidneſs of Body; tor the Purpoſe, tear- 
ing his Cloaths, or Garments, ſmudging his 
Face, his Head, his Hands, and Body, with 
Duſt, and Aſhes, refuſing to take Suftenance, 
in Sullenneſs, and Faſting, and the like? So, 
further, What is more agreeable, and expedi- 
ent, in hot Climates, than their Cuſtoms of 
loote Garments, of frequent Waſhings, Bath- 
ings, and Anoiatings * And how incommo- 
dious, and dilagreeabie, would ſuch Faſhions 
be in cold ones? And, therefore, ſuch parti 
cular Cuſtoms, and Faſhions, are, by no 
Means, proper for univerſal Practice. Such 
Matters may be regulated by the particular 
Legiſlature of the reſpective Countries, or 
Nations; but were not, ſurely, inſtituted, 
originally, by Heaven, nor impos'd on Man- 
kind, as Univerſal, or Catholick Duties : The 
different Regulations of ſuch incidental Mat- 
ters, uſually being the diſtinguiſhing Ingredi- 
ents ot ſuch Syſtems, as are vulgarly ſtiled, 
the National Religions of this, or that Coun- 
try, or People. 
XXXIX. Now theſe Four plainly Catho- 
lick, or Univerſal Duties, viz. thoſe Two 
principal, and immediate Duties of Juſtice 
and Charity; and chete Two lecondary, ſub- 
ſervient 


- 
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ſervient Duties of religious Faith, and Wor- 
ſhip, ſeem to have been the only fundamental 
Duties of the Catholick Religion, viz. the 
only, primitive, fix d, ſteady, and invariable 
Duties, that have been of Religious and Ca- 
tholick Obligation, ever from the firſt Exiſt- 
ence of human Nature: Inſomuch, that the 
whole Syſtem of the Catholiek Religion, in 
its primitive, or firſt State, (viz. before the 
Inftitution of Heatheniſm, or Idolatry) con- 
ſiſted of theſe Four univer ſal Duties only, vis. 
of Juſtice and Charity towards one another, 
univerſally; and of religious Faith, and Wor- 
ſhip, towards our Creator only. 
XL. THA theſe Duties of Juſtice, Cha- 
rity, religious Faith, and religious Worſhip, 
were of ſuch Obligation, ever from the Be- 
ginning, may firmly be concluded, both from 
Reaſon, and from divine Authority; for that 
the Occaſion, and Neceſſity thereof, with Re- 
ſpect both to the Nature of Mankind, and of 
God's Purpoſe in the Inſtitution of the Catho- 
lick Religion, have been ever equally the 
ſame, even from the firſt Exiſtence of human 
Nature ; and mult ever remain equally the 
ſame, fo long as human Nature ſhall endure. 
This Law of univerſal Juſtice, Charity, and 
religious Truſt in the Creator only (of which 
Truſt, religious Worſhip is the natural Con- 
ſequence) was plainly that Law of Righre- 
ouſneſs, which was before the Days of Moſes, 
which was obſerv'd by Abraham, which the 
(3 2 Creator, 
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Creator, in the holy Scriptures, expreſsly call 
his Laws; and 195 ye 9 * 
which, Abraham was fo diſtinguiſh'dly bleſs d, 
and fayour'd by his Creator. Theſe Duties, 
therefore, were plainly of fuch Obligation 
ever from the Beginning; and if no other Du- 
ty can be found to have been of ſuch Oblga. 
tion, ever from the Beginning, it may be no 
leſs firmly concluded, That the Duties of Ju- 
ice and Charity towards one another univer. 
ſally; and religious Faith, and Worſhip to- 
wards our Creator only; are the only funda- 
mental, the only primitive, ſteady, and inva- 
riable Duties of the Catholick Religion. 

XLI. Now that religious Faith, and Wor- 
ſhip, are but Secondary, and Ancillary Duties, 
as ſubſervient only to thoſe principal and im- 
mediate Duties of Religion, viz. to Juſtice 
and Charity, as Motives thereto only, and 
not otherwiſe, is manifeſt; for that Man's 
Faith, and Worſhip towards his Creator, 
were not made Duties by the Creator, for his 
own Sake ; neither can the Faith, Worſhip, 
or any other Act of Man, any wiſe benefit, 


avail, or conduce, to the Happineſs and Wel- 


fare of his Creator ; but were made religious 
Duties meerly for the Sake of Mankind them- 
ſelves : Neither can religious Faith, or Wor- 
fhip, of themſelves alone, any wiſe conduce 
towards the Happineſs and Welfare of Man- 
kind, without the Intervention of Morality ; 


nor can, at all, avail towards the. ſole, and 
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conftant Purpoſe of the genuine Cathalick Reli- 
gion, viz. the Welfare, and Happineſs of Socie- 
ty, atherwiſe than as Secondary Means, viz. 
as Morives, and by way of enforcing the due 
Obſervation of thoſe Two principal, and im- 
mediate Duties of Juſtice and Charity; which, 
however produc'd, are, of their own Nature, 
immediately, and effeckually available towards 
that conſtant, and only End of true Religio 
the Weltare and Happineſs of Society 5 an 
without which, no other Duty, whatſoever, 
can be of any Manner of Avail. According- 
ly, the learned Apoſtle, in his Firſt Epiſtle to 
the Corinthians, Chap. 13, treating of Cha- 
rity, (by which, in the Stile of the new Te- 
ſtament, is uſually denoted Morality in gene- 
ral) he plainly declares, That, without Cha- 
rity, nothing elſe, whatever, no not even the 
Gift of Prophecy, the Power of underſtand- 
ing Myſteries, the Practice of Almſgiving, 
not even Martyrdom itſelf, were of any Me- 
rit, or Avail; but all meerly idle, vain, and 
fruitleſs, as the uſeleſs Tinkling of a brazen 
Cymbal. And ia the 13th Verſe of the ſame 
Chapter, making the Compariſon between 
Charity (or Morality) and religious Faith, 
(which is the only Ground, and Foundation 
of religious Worſhip) he expreſsly gives the 
Preference to Charity, as the greater, or more 
\mportant Duty. And the Meſſiah likewiſe, 
rom amongſt all the Duties of Religion, 
ſingles out, and conſtitutes Charity, or mutual 
| Benevolence 
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Benevolence, to be the diſtinguiſhing Badge, 
and CharaQeriſtick of his Diſciples, ſaying, 
(John, Chap. 13, and Verſe 35) In this ſball 
all Men know that ye are my Diſciples, if je have 
Love one to another. And again, St. Paal, in 
his 13th Chapter to the Romans, Verſes the 
Sth and th, ſumming up thoſe Duties, the 
due Obſervation of which amounted to the 
Fullfilling, or Accomplifhment of Religion; 
after reciting diverſe particular Precepts con- 
cerning the general Duty of Juſtice, he de- 
clares, That if there be any other Commandment, 
"ts briefly c hended in this Saying ; namely, 
that thou ſhalt love thy Neighbour as thy ſe if. 
And the Meſſiah {who would not, ſurely, re- 
turn an imperfe&t, or inſufficient Anſwer to a 
Queſtion ſo material, and even of the higheſt 
Importance to the Welfare of Mankind; the 
fole and conſtant Purpoſe of Religion) bein 

ask'd, Matthew, Chapter the 19th, and Verſe 
the 6th, what were the Terms and Conditi- 
ons of Salvation, and eternal Life; in Anſwer 
thereto, Verſes the 18th and 19th, he lays 
down the Moral Duties of Juſtice and Charity, 
as the only Terms, or Conditions, neceſſary 
to Salvation, and eternal Life. So that, both 
from the Nature of Things, and from the 
Concurrence of the higheſt Authority, we 
may firmly conclude, that the Moral Duties 
of Juſtice and Charity are the only principal, 
and immediate Duties of the Catholick Re- 
ligion ; to which great Moral Duties, ** 
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Faith and Worſhip are ſubſervient, meerly as 
Moti ves, or Inforcements, and but as ſecond- 
ary Means to that ſole and conſtant End of 
Genuine Religion, the common Welfare and 
Happineſs of Mankind. 
XIII. sucn ſeems to have been the Na- 
ture, and genuine Conſtitution of the Catho- 
lick Religion; conſiſting only of thoſe funda- 
mental, and undoubtedly catholick, primi- 
tive, conſtant, and invariable Duties of Ju- 
tice, Charity, religious Faith, and religious 
Worſhip ; taken abſtractedly both from ſuch 
occaſional Precepts and Ordinances, on one 
Hand, as God may have, in atter-Iimes, 
ven to Mankind, on ſome particular Occa- 
ions, with Regard to ſome particular, and 
occaſional Ends and Purpoſes ; which Kind of 
Precepts, and thence emerging Duties, were, 
manifeſtly, neither of Primitive Inſtitution, 
nor of Catholick Obligation : And alſo, on 
t'other Hand, from the various Laws, Cuſtoms, 
and Uſages, of various Nations, Ages, and 
Countries, as being, plainly, neither of Ca- 
tholick Obligation, nor yet of Divine; but of 
meer human Inſtitution; nor, indeed, of any 
ſteady and invariable Commodity and Per- 
fection; but, in their own Nature, manifeſtly 
flux, and variable, at the Diſcretion of the 
reſpective Legillators, according to the Flux, 
and varying Circumſtances, and Exigencies of 
the reſpective Communities. The Regulation 
of the outward Incidents, Manner, Moves 
an 
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and Faſhions of expreſſing, corporaſly, theſe 
our ſpiritual Regards of religious Faith and 
Worſhip towards our Creator; together with 
the ordering all particular and occaſional Inſti- 
tutions for the promoting, and inforcing, Pri- 
vate Juſtice, Moral Temperance, and Bene- 
ficence ; and the Offices, and Ceremonies, con- 
cerning the Adminiſtration of publick Juthcez 
being, by our All-wiſe Creator, gracioully left 
free and open to be adjuſted and accommo- 
dated by the reſpective Legiſlatures of each 
Nation and Country, to the reſpective Cir- 
cumſtances, Exigencies, and Occaſions of 
their reſpective Communities; the particular 
Regulations of ſuch Matters being, in their 
Nature, ſo flux, and variable, as not to be 
capable of being form'd into any Syſtem of 
ſuch univerſal and invariable Perfection, as to 
be equally commodious and beneficial to all 
Nations, and in all Countries, Times, and 
Seaſons alike ; and therefore no fuch Syſtem 
can be fit to be of univerſal and invariable 
Obligation; nor hath any ſuch Syſtem been 
originally, and invariably fix'd by any univer- 
ſal, and perpetual Decree of the Creator: 
Whence tis manifeſt, that ſuch National Re- 
gulations, Cuſtoms, and Ufa concerning 
theſe kind of Matters, whlh bis vulgarly, 
and improperly, calPd National Religions, as 
being meerly of human Inſtitution, and but 
limited Obligation, according to the Juriſ- 
diction of the reſpective Legiſlatures, from 
| whence 
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founded with the ſacred, and invariable Du- 
ties of the Catholick Religion, as ariſing from 

Precepts and Ordinances of Divine Inſtitution, 
and Catholick Obligation ; to, or from which, 
no human Authority can any wiſe either add, 
or diminiſh. —_— | | 
XILIII. Su cn, then, having been the 

Nature, and genuine Conſtitution of the Ca- 

tholick Religion. As to primitive Practice, wiz. 
the Practice, or Profeſſion of the Antients, or 

Fathers of the moſt early Ages of Mankind, 
before the Inſtitution of Heatheniſm, or Ido- 
latry ; that ſeems accordingly to have con- 
liſted of plain Morality ; of a ſpontaneous un- 
preſcrib'd Truft and Confidence 1n the Juſtice 
and Goodneſs (as well as in the Wiſdom and 
Power) of God, the common Father of Man- 
kind, towards all his Children; and of the 
plain and artleſs Worſhip of their Creator, 
without any preſcrib'd Rules, Forms, or Fa- 
ſhions of ſuch Worſhix t | 

XLIV. NOx doth it any wiſe appear, 
that religious Worſhip was Originally under 
any partial Reſtriction, or excluſive Appro- 
priation; but was truly Catholick, or univer- 
fally free and open to all Mankind alike, 
without any partial Diſtinct ions, or Diſcrimi- 
nations of Mankind into Sacred and Prophane, 

Hallow'd and Unhallow'd, Elect and Repro- 

date, Cleros and Laws; and the like. God 

| H being 
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being the common Father of all Mankind, 
had no Regard to Perſons; all Men were 
equally his Children, and all had equally 2 
Right of addreſſing themſelves to him in 
Prayer and Thankſgiving ; all had an equal 
Liberty of Contemplating their Auguſt Crea- 
tor, and to expreſs their grateful Sentiments 
and Submiſſions thereupon, by whatever (not 
Immoral) As their own Spirit ſpontaneouſly 
prompted them into, their Worſhip being 
m-erly Natural, Diſintereſted, and Unde- 
ſigning. | 
XLV. No w whether the Duties of Mo- 
rality were reveal'd and enjoyn'd to the firft 
Race of Mankind by the expreſs Word of 
God, or only by the proper Light of Nature, 
wiz. by natural Reaſon, their owa Conſciences 
(as St. Paal expreſſes it) ſhewing them what 
was Good, and what was Evil, doth not ſeem 
altogether certain; but that the many and groſs 
Violations thereof were ſo diſpieaſing to God, 
that he, therefore, once drowucd the World, 
ſtands aſcertiin'd by expreſs Revelation. 
XLVI. Tur God did, in the Begin- 
ning, require Mankind to place any Hope, 
Truſt, or Confidence in Him; or did require 
taem in.any wiſe to worſhip Him; or did 
eveal, and exprefsly direct and ordain of 
hat 5pecics, or Kind of Accs ſuch Worſhip 
ſhouid conſiſt; tho' it doth not appear that 
any diviae Precept, Ordinance, or Revela- 
tion, concerning the ſame, was expreſsly de- 
liver'd 
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liver'd to Mankind, either at the Creation 


or in the moſt early Ages of the World; yet 


re we well aſſur'd, that God from the very 
Beginning did manifeſt, and make himſelf 
known to Mankind, not only by the Light of 
Nature, not only by the Inferences and Con- 
cluſions of natural Reaſon, from the viſible 
Appearances of Nature, or divine Mechaniſm, 
but alſo by expreſs Revelation to our firſt 
Parents. 

XLVIL Now religious Faith, or Truſt 
in God, is ſo natural and unavoidable a Conſe- 
quence of knowing God, that there ſeems no 
more Neceſſity, or Occaſion for any expreſs 
Precept to ſuch Purpoſe, than for Frecepts to 
enjoin Mankind to be ſenſible of the Light 
and Warmth of the Meridian Sun : For who 
can doubt the Power and Veracity of a Being 
Omnipotent, Omniſcient, Impaſſionate, Im- 
mutable, and All-benevoleat ; who neither 
can be deceiv'd, nor can be any wiſe tempred, 
or induc'd to deceive his Creatures; and any 
of whoſe Purpoſes no adverſe Chance, or 
Meaſures can, in any Degree, fruſtrate, or 
diſappoint. Who then can doubt the Certain- 
ty, or of his Will, or of his Power, to effect 
whatever he had denounc'd, or {ſhould de- 
nounce. 

XLVIIL So likewiſe as nothing is more 
obvious and conſentaneous to natural Reaſon, 
than for Man to addreſs himſelf by Prayer 
and Supplications to a Being, in whole hay 
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he knows it is to remedy his yo oor andto 


relieve his Wants, and like wiſe for him to return 
Thanks and Praiſes for Benefits and Bleſſings 
receiv'd ; *tis more than probable that God 
was ſpontaneouſly worſhipp'd with Supplica- 
tions and Thankſgivings, even from the firſt 
Exiſtence of Mankind. Supplications and 
Thankſgivings, from Man to God, being fo 
natural a Conſequence, and reſult of free and 
unprejudic'd Reaſon ; that there ſeems to 
have been no more Occaſion for any expreſs 
Ordinance, or Precept, for ſuch Purpoſe, than 
to direct Mankind to complain when hurt, or 
to rejoyce when pleas'd. | 
XLXIX. SuPpPLiCATIONS, there- 
fore, and Thankſgivings were the Genuine 
and only Acts of religious Worſhip, in prac- 
tice amongſt Mankind, in the moſt earl 
Times; *till human Underſtanding was fo 
captivated and deprav'd by the Delufions of 
Idolatry and Prieſt-craft, as to imagine, that 
God could ſtand in need of the Service, Aid, 
and Aſſiſtance of Mankind; that he could 
want, covet, and deſire the Wealth and Sub- 
ſtance of poor Mortals ; that his Favour 
might be purchas'd, and his Juſtice partially 
byaſs'd by Preſents, Gifts, and Offerings ; 
that all Offences before his Tribunal might be 
expiated; his Vengeance brib'd, ſoften d, and 
atton'd ; his Wrath propitiated and turn'd to 
Favour, thro? the corrupt Influence of Cur- 
xoreal Sacrifices, Gifts, and Offerings, the 
de | wretched 
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wretched Bounties of poor needy Mortals to 
their Omni Creator : A Notion not only 
diſhonourable and unworthy of, but alſo re- 

gnant to the —_— allow'd Effence and 
diſputed Attributes of the Auguſt Creator. 
But Prayer ard Thankſgiving, Offerings meer- 
ly Spiritual, meer Acts of the Mind, or Spirit, 
were no wiſe unſuitable- to the Eflence of a 


Spiritual SelE-ſuicient Being, but have been 
al 


— approv'd of even by expreſs Reve- 
tion. | 

L. As to the Modes and Faſhions of cele- 
brating, or performing thoſe Acts of religious 
Worſhip in thoſe ealier Ages of Mankind, it 
ſeems to have been a very antient and general 
Cuſtom of all Ages (and ftill in Uſe to this 
Day) at their Feaſtivals, to commemorate 
ſuch Events as they deem'd Fortunate, Suc- 
ceſsful, and Pleaſing to them; thereby exhi- 
lerating their Thoughts, and rejoicing their 
Minds, with a pleaſing Review of ſuch paſt 
Events, as when preſent were moſt delightful 
to them : So likewiſe was it Cuſtomary at 
ſuch Feaſts and Rejoycings, gratefully to 
commemorate their abſent Friends and Bene# 
factors; and, particularly, ſuch as they e- 
ſteem'd the Authors of thoſe fo grateful and 
pleaſing Events, or Bleſſings; whoſe Praiſes, 
together with the Detail of the Benefits from 
them receiv'd, they us'd to recite in Hymns, 
Songs, and Poems, and ſuch like cheartul - 
Acknowledgments and Teſtifications of Gra- 


titude 
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titude and Joy ; which probably might be the 
firſt Spring and Riſe of Poetry, or Verſifica- 
tion. x | 

LI. Now as the former Branch of this 
general Cuſtom is meerly natural, fo is the 
other altogether Moral and Commendable, 
as promoting Friendſhip, Gratitude, and mu- 
tual good Offices amongtt Mankind : \And as 
this has been the cuſtomary Uſuage of all 
Ages, with regard to their Benefactors in ge- 
neral ; fo particularly, with reſpe& to the 
univerſal Benefactor of Mankind, the Auguſt 
Creator, it ſeems to have been the general 
Cuſtom of the firſt Ages, for each Father, or 
Maſter of a Family, upon the Encreaſe of 
his Flocks and Herds, and upon the Gathering 
in the Fruits of the Earth, to dedicate, or ſet 
apart, ſome Share, or Portion of their Stores, 
to be ſpent by him with his Domeſticks, and 
ſuch occaſional Gueſts as he might admit, or 
invite thereto, in Feaſts of Rejoycings, Praiſes, 
Thankſgivings, and grateful Acknowledg- 
ments, to be offer'd up to the divine Author 
of thoſe Bleſſings ; the Pater-Familias being 
the Maſter of the Feaſt, and ſole Conductor 
of the Solemnity. 

LII. Su c ſeem to have been theſe ſolemn 
Feaſts, or Sacrifices, per form'd in Honour of 
the Almighty by Cain and Abel, the firſt Off- 
ſpring of our Common Parents. And ſuch, 
probably, were the Sacrifices perform'd by 
Melchizedeck, King of Salem, who had. (aich 

| with 
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(Wich his Predeceſſors) kept Es Subjefts from 
degenerating into Idolatry, with which the 
» Neighbouring Nations were then almoſt uni- 
veclally corrupted ;or had reform'd them there- 
from, and had re-apply'd theſe Ads of reli- 
gious Worſhip to the Creator of the World ; 
wheretore, with Alluſion to the Heathen Prieſt- 
hood, he is by a very familiar Allegory, ſtyl'd 
the Frieſt of the living God; it no wile ap- 
pearing, that God had then, by any expreſs 
Revelation, inſtituted any Forms of Sacrifices, 
or holy Feaſts, or appropriated the Conduct 
and Performance thereof to any excluſive 
Company, or ſelect Prieſthood : The Pater- 
Familias having till, even at that Day, the 
ſole Conduct and Performance of the Sacri- 
fice, whenever the ſame was apply'd to the 
living God; as manifeſtly appears in the Caſe 
of his Contemporary, the Patriarch Abraham. 
LHE Such then as aboveſaid being 
the religious Feaſts, or Sacrifices of the firſt 
Ages: And as the warmer Regions of Aſa 
ſeem to have been the firſt inhabited, the Peo- 
ple generally dwelling in ſmall portable Tents, 
or Pavilions, not capable of containing many 
| Perſons together; therefore, theſe Feaſts were 
uſually celebrated, or pertorm'd within the 
Shade of ſome commodious Grove, or of ſome 


thick ſpreading Tree, to ſhelter the Gueſts 


and Performers from the Heat of the Sun, 
where they prepar'd the Banquet upon ſome 
little Hillock, or riſing Ground, either form'd 


by 


N 


by Nature, or m̃ade up for that Purpoſe and 
from its Poſture term'd, or call'd the Altar, 


or High-place, as being rais'd above the Level 


of the Circumjacent Surface; around which 


Mount, or Altar, the Gueſts were diſpos d 


to partake of the Entertainment, ſitting, ly- 


ing, ſtanding, and ſome Times dancing to 
their — Songs, and other Muſick, in 
ſuch Manner as the Maſter of the Feaſt did 
occaſionally direct, or their own Fancy, or 
Conveniency prompt; and theſe Groves, or 
Trees, under whoſe Shade and Shelter the 
Neighbouring Inhabitants did ule to celebrate 
theſe Solemn Feaſts, being uſually the moſt 
Convenient that could be found for Shade and 
Water, being generally ſituate near ſome 
Spring, or running Stream of ſweet and whole- 
ſome Water, were therefore deem'd Sacred 
and Inviolable; which might not without 
iving publick Offence, be cut down, de- 
ſtroy'd, or any wiſe endamag'd ; but were 
Common Conſent to be preterv'd for the U 
of the Publick, as being the molt Commo- 
dious for that peculiar Purpoſe: When, there- 
Fore, any ſuch Tree, Grove, or Fountain was 
by the Common Conſent of the Neighbour- 
hood dedicated, alloted, and ſet apart for ſuch 
publick Uſe and Purpoſe, then was it ſaid to 
be Hallow'd, Holy, or Eſtabliſh'd ; as being 
 Eftabliſh'd by Common Conſent for that pe- 
culiar Purpoſe; and was alſo deem'd Sacred 
and Inviolable, as being of publick Uſe and 
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Concern ; ſuch being the genuine Significa- 
tions of the Words Sacrum, and Sanctum, or 
Sancticaum, id et, what hath obtain'd a 
Sanction, or Eſtabliſhment. Such, therefore, 
ſeems to have been the Original Notion of 
holy, or hallow'd and ſacred Trees, Groves, 
Fountains, and other Places; which the 
People were taught to regard with a religious 
Awe ; the more effectually to deter them 
from any Damage, or Violation thereof. 
LIV. SUc ſeems to have been the pub- 
lick Manner of religious Thankſgiving, in 
Uſe amongſt the firſt Race of Mankind: And 
as their religious Supplications "ſeems to have 
been offer'd up in a more private, ſolitary, and 
unſolemn Manner; therefore, theſe Thankſ- 
iving-Feaſts ſeem to have been the only pub- 
ick Kind of Solemnity that was eſteem'd Re- 
ligious; and was, therefore, by way of Sin- 
gularity term'd the ſacred Solemnity, the ſa- 
cred Act, or Fact, the Sacrum Factum, or Sa- 
criſicium, according to the Latin Tongue. 
LV. Now tho? it doth not appear that 
thoſe Thankſgiving-Feaſts were originally 
inſtituted, directed, or ordain'd by any expreſs 
Precept, or divine Revelation ; yet being 
Reaſonable, Innocent, and Inoffenſive in their 
own Nature, they ſeem to have been well 
approv'd by God, in their primitive State _ 
Uſe, *rill they were corrupted, abus'd, an 
proftituted, to ſerve the Immoral Knaviſh 
Pernicious Ends of W and 2 7 
Which 
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which was the Reaſon plainly why facred 
Idols, or Images, ſacred Groves, and High- 
Places, or Altars, are ſpoken of with fo much 
Deteſtation in the Holy Scriptures ; and why 
Idolatry, or the mulciplying Objects of reli- 
gious Worſhip are ſo expreſsly interdicted. 
LVI. Tuus plain, ſimple, and diſin- 
terefted ; thus natural, thus univerſally, and 
mmpartially Beneficial to all Mankind alike ; 
thus manifeſtly and effectually Conducive to 
that great End and Purpoſe of all true Reli- 
gion, the common Welfare and Happineſs of 
ankind, and entirely congruous to the diſ- 
intereſted and impartial Juſtice and Goodneſs 
of the Creator, was the primitive, or origt- 
nal State of Religion in the firſt Ages of Man- 
kind, before the Inſtitution of Heatheniſm, or 
Idolatry, when firſt the Menage of religious 
Worſhip was engroſs'd and enclos'd, as of 
peculiar and excluſive Property and Right; 
and when firſt Religion's ſacred Name was 
proſtituted to give a Sanction to the Knaviſh 
Fictions and Devices of Craſty and Self ended 
Men, and made a meer Engine of Revenue 
and Dominion, a meer Device to ſerve the 
partial Ends of Sacerdotal Avarice, Ambition, 
and Revenge. 
LVII. THws both from the Practice of 
the Antients in the moſt early Ages of human 
Nature, from the Authority uf the Holy Scrip- 
tures, and from the faireſt Concluſions of Rea- 
ion upon the Nature of Mankind, and the 
uncon- 
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unconteſted Attributes of God; it plain! 
appears, that the whole Will of God to whi 

he requir'd the Obedience of Mankind; and, 
conſequently, the whole Sum of Man's Re- 
ligious Duty, did originally conſiſt of thoſe 
fqur only Catholick Duties of Juſtice and Cha- 
_ rity towards one another univerſally, and reli- 
gious Faith, and Worſhip towards their Crea- 
tor only; and which four uadoubtedly Catho- 
lick Duties, were by God's Eternally Immu- 
table, and Invariable Will, fix'd and eſta- 
bliſh'd, as the only neceſſary Terms, or Con- 
ditions of Salvation, and Eternal Lite ; the 
due Obſervance of which, was the compleat 
keeping and fulfilling of God's Law, and the 
compleat Doing and Accompliſhment of his 

ſacred Will. 9 5 | 
LVIII. Now as to the Queſtion, whether 
God in any after-Times did inſtitute, or au- 
thorize any new Religion, any new Syſtem of 
divine Precepts, and thence emerging Duties, 
whether of particular, or of Catholick Obliga- 
tion : As the Hebrew Nation were the only 
People, who could on any colourable Grounds 
retend, that God, the Common Father of 
ankind, had, through a peculiar Degree of 
Favour towards their Nation, vouchſated to 
give them a National Religion, a Syſtem of 
vine Pregepts peculiarly adapted, accom- 
modated, and adjuſted to the particular Ge- 
nius, Circumſtances, and Occaſions of their 
Nations; we ſhall therefore refer the Conſi- 
I 2 deration 
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deration of that Part of the Queſtion which 
concerns the Notion of National Religions 
till we come in Courſe to treat of che Moſeick 
Syſtem, in the third Stage of Religion, after 
the Inſtitution and Eſtabliſhment of Heathen- 
iſm, or Idolatry, almoſt univerſally throughout 
the World, As to the other Branch of the 
Queſtion, viz. whether the Creator did in 
any after-Times inſtitute, or authorize any 
new Religion, any new Syſtem of religious 
Duties of Catholick Obligation, or any wiſe 
change, or alter thoſe Terms, or Conditions 
of Salvation and Eternal Life, which in the 
Beginning he had inſtituted, approv'd, and 
eſtabliſh'd; as nothing can be a plamer and 
ſurer Indication of the Imperfection of any 
Inſt itution than the admitting it to be capable 
of Amendment, of any Change, or Altera- 
tion for the better: And as nothing can be 
more inconſiſtent with the Infinite and All- 
pertect Wiſdom and 8 of the Crea- 
tor, than the Suppoſition, that any Means 
which he had inſtituted and approv'd, as both 
neceſſary and ſufficient to his Purpoſe, ſhould 
afterwards be found ſo Imperfect and Ineffec- 
tual, as to need, or require any Addition, any 
Diminution, any Change, or Alteration for 
the better; (what is Compleat and Perfeft 
plainly, neither requiring, or admitting of 
any Amendment whatſoever,) ſo nothing can 
be more diſcreditable to the Notion of Reli- 
gion, nothing can render the Truth, the Ge- 
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nuineſs and Sincerity thereof more reaſonably 
ſuſpected than the Suppoſal of its being ſub- 
ject to, and well capable of Change, of Al- 
teration and Amendment: For as God's Infi- 
nite Wiſdom could not be deceiv'd, nor any 
wiſe miſtaken in the Goodneſs and Efficacy of 
thoſe Duties, which he had univerſally en- 
join'd to all Mankind, as both neceſſary and 
ſufficient to their common Welfare and Hap- 
pineſs ; and had therefore fix'd and eſtabliſh'd 
the ſame as the certain Terms, or Conditions 
of their Salvation, and Eternal Life : And as 
the Nature, Tendency, and Efficacy of theſe 
originally Catholick Duties are ſtill, and have 
ever been invariably the ſame, it cannot with- 
out the utmoſt Abſurdity be ſuppos'd, that 
God (like to frail Man) ſhould change his 
Mind, ſhould repent of what he had ſo wiſely 
and ſo perfectly done; or any wiſe change, or 
alter what could in no wile be better'd, or 
amended. From which Conſiderations we 
may firmly conclude, that our All- wiſe, as 
well as All-gracious Creator, hath never in- 
ſtituted, or authoriz d any new Catholick Re- 
hgion, any other Syſtem of Catholick Duties, 
or any wiſe chang'd, or alter'd thoſe Condi- 
tions of Man's Salvation and Eternal Life, 
which he had once approv'd, fix*d, and eſta- 
bliſh'd, as both neceſſary and ſufficient thereto. 
LIX. Now as the genuine Duties of the 
Catholick Religion have been both in Quantity 
and Kind ever invariably the ſame, and the 
Catholick 
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 Catholick Obligation of theſe Duties, ever e- 
qually and invariably the ſame ; it follows, 
that the Catholick Religion is not really capable 
of any Alteration, otherwiſe than firſt, either 
by way of Corruption, vic by blending, con- 
founding, and adulterating the fame with 
ſpurious Mixtures of foreign Matters, that are 
no genuine Ingredients thereof ; or by way 
of ſpurious Subſtitutions, viz. by ſetting up 
other Inſtitutions in the Stead thereof, on one 
Hand: Or ſecondly, on t'other Hand, by way 
of ſuppreſſing and purging away thoſe ſpuri- 
ous Mixtures and Subſtitutions, and .thereby 
reforming and reſtoring that Catholick Syſtem 
to its primitive Purity, Simplicity, and Efh- 
cacy : No human Power, or Authority what- 
ſoever being capable of creating any new Du- 
ty of religious and Catholic Obligation, or 
of changing, or altering the Conditions either 
of their own, or other Men's Salvation, any 
more then they can be capable of ſurpaſſing - 
the infinite Wiſdom, and changing, or alter- 
ing the eternal Will of their Creator. . 
LX. AccoxDpI NGT x, tho not only 
the Practice, but alſo the very Notion, and 
primitive Conſtitution of the Catholick Reli- 
gion was firſt moſt abominably corrupted by 
the impure Mixture and Impoſition of Hea- 
theniſh Devices for religious Duties; and at 
length almoſt univerſally ſuppreſs'd by the 
Subſtitution and Predominancy of Idolatry 
and Prieſt-craft through the World; inſomuch 
that 
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that all Notion and Memory of the Creator 
himſelf was almoſt totally extinguiſh'd from 
the Face of the whole Earth, thro' the fatal 
Artifices and Deluſions, and the much more 
fatal Perſecutions and inexorable Cruelties of 
the Heathen Prieſthood ; the Name and Me- 
mory of the Creator remaining no longer un- 
extinguiſh'd amongſt any other Nation, or 
People, ſave amongſt the Poſterity of Jacob 
only; amongſt whom nor Prieſt, nor Idol 
yet was found, even to their Deliverance out 
of Ag pt. Now, tho' there was ſuch ap- 
parent Occaſion for the Interpoſition of divine 
Revelation, to r@brm Mankind, and to ſup- 
preſs ſuch groſs Abominations, as then had 
almoſt univerſally ufurp'd Religion's ſacred 
Name and Stead, yet was it no wiſe neceſſary 
for that Purpoſe, to ſet up, or inſtitute any 
new Religion: Neither could it be any wite 
conſiſtent with the infinite Wiſdom oft God, 
to put it in the Power, either of Men, or even 
of Angels, to undo any Thing that he him- 
{elf had done; or any wiſe to change, or al- 
ter thoſe Conditions of Man's Salvation, which 
he himſelf had inftitured, approv'd, and eſta- 
bliſh'd : Nor doth it any wiſe appear, that 
the Prophet Moſes, the bleſſed Meſſiah, or 
any other divinely authoriz'd Perſon, ever 
had it in Commiſſion from God, to ſet up, or 
inſtitute any new Religion, any new Syſtem 
of religious Duties, any wiſe variant from 
what had been the original and eternally, 
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immutable and invariable Will of the All- 
wiſe, as well as All- gracious Creator; but 
only to purge, reform, and reſtore what had 
been Catholic Duties, even from the in- 
ning. Nor was it poſſible that the Meſſiah, 
to whom his heavenly Father had fo perfectl 
reveaPd his Eternal Will, and to which he 


conſtantly profeſs d perfect Submiſſion and 


Obedience, could any wiſe vary, or deviate in 
his Precepts therefrom; his Precepts perſect. 
co-inciding with thoſe genuine Duties whi 


were of Catholic Obligation, ever from the 


Beginning; as will more fully appear upon the 
due — of che chird and fourth 
Stages of the Catholic Religion; where we 
ſhall find the Reformation wrought by Moſes 
to be but Partial and Defective; but that b 

the Meſſiah, General and Compleat ; Moſes 
plainly attempting nothing farther, than to 
reform his own Nation, the Hebrews, from 
the Abominations and Abſurdities of Hea- 
theaiſm (which had become familiar to them 
by the conſtant Practice of the Ag yprians, a- 
mongſt whom they ſo long had dwelt) nor 
affecting even that compleatly, as being 
oblig'd to indulge the Hebrews, by Reaſon of 
the Hardneſs of their Hearts, in moſt of the 
groſſeſt Abſurdities of Heatheniſm tor a Time, 
even *till the Coming of the Meſſiah; who, 
by weeding out the Tares that choak'd the 
Wheat; and plucking up quite by the Roots 
whatever Plant his Father had not * 
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„ 
did thereby perfectly reform and reſtore the 
Catholick Religion, reducing it plainly to its 
primitive Purity, Simplicity, and full Efficacy, 
towards the common Benefit and Welfare of 


all Mankind equally alike ; of Jews and Gen- 
tiles, Rich and Poor, Learn'd and Illiterate, 
Wie and Simple, all alike ; without any Ex- 


ception, or Reſpect, either of Nations, or 
Perſons ; in a Manner perfectly Impartial and 
Catholick: Whence it plainly appears, that 
Religion Genuine and Uncorrupt, is ever im- 
mutably and invariably the ſame. 
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